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Leviticus 22:1-7 I Peter 1:16 says, ". . . because it is written, 'Be holy, for I am holy,'" which is precisely the lesson contained within Leviticus 22:1-7. Our holy God is clearly saying, "Those who serve Me must also be holy." Holy essentially means "set apart," but it also carries with it the sense of "different," which helps explain why a person or thing is
set apart. Certain factors or characteristics distinguish the set-apart one or thing, making it different from persons or things of the same kind. Holy also has the sense of cleanliness or of being undefiled. God can just as easily be saying to the priests and their children, "I am a clean God, and I want those who serve Me to be clean." In this case, His
transcendent purity of intent and character sets Him apart from others or things that people may consider to be god. He is therefore completely undefiled. The Leviticus passage mentions leprosy, a corpse, and semen. We must not forget that, when this was written, God was addressing a carnal people. Thus, the instruction is couched in physical
terms, but we must look for spiritual meaning within the physical instruction. The Tabernacle, altar, priesthood, furniture, vessels, and all of the rites have spiritual significance, and Paul writes that they are "shadowl[s] of good things to come" (Hebrews 10:1). Leprosy is a horrible, dreadful disease, thus it is a type of a spiritual disease. It is externally
visible in its disfigurement of its victim's body. At times, there can be running sores. It probably does not parallel any one spiritual disease, but rather it symbolizes any number of sins that disfigure a person's character and/or attitude. Both a corpse and semen possibly represent carriers of disease. Something causes a person to die, and all too
frequently, it is an invisible, internal disease, of which infections and cancers are examples. The widespread AIDS virus is a good example. It can be carried within a man's semen into a woman's body. The carrier may look healthy externally, but a deadly disease is present. Only the carrier may know of its existence within him. A corpse and semen
represent sins that are not easily perceived. Withdrawal from participation in the fellowship requires the sinner to exercise discipline, as he may be the only one aware of his problem. Creeping things are also defilements from sins that are less obvious. Perhaps in this case, it might be problems with one's attitudes like resentment, bitterness, envy,
jealousy, and lusting. Regardless of what rendered a person unclean, he was not allowed to participate until he cleaned himself by washing in water, a type of the Holy Spirit. Even then, he was still considered unclean until evening of that same day. This process was a form of excommunication. The unclean person was symbolically excluded from
communion with God and held unfit to eat of the holy food of the altar, symbolizing the Word of God, until he had cleaned up his act. Verse 7 distinctly says he was free to eat of the holy things only after the sun went down. Even given this permission, he was still eating in the dark! Though accepted back into fellowship, he was still somewhat removed
from full exposure to the light of God's throne until the next day, when complete communication with God was restored. Taking steps to rid ourselves of uncleanness has awesome ramifications when we grasp how burdened we are with the potential for sin. The apostle Paul labels himself as a wretched man who greatly needed deliverance (Romans
7:24-25). Despite what we can do on our own—and God requires us to strive to do so—complete deliverance can only come through the work of Jesus Christ. It is essential that we know this, yet it is perhaps beyond our full understanding and appreciation that God is so merciful and full of grace to provide the sin offering that precedes us! If it were
not for these elements—because we are so full of spiritual creeping things and spiritual leprosy—we would never be permitted to eat from the Lord's table. I and II Corinthians offers us great comfort by showing that, though one may be cut off from the body, he can return once he has cleaned himself through repentance. It shows that even though he
is denied close communion with God because of some spiritual uncleanness, he still remains tied to God through the New Testament priesthood. Disfellowshipping is intended to be a temporary, corrective tool. I Corinthians 5:4-5 says, "In the name of our Lord Jesus Christ, when you are gathered together, along with my spirit, with the power of our
Lord Jesus Christ, deliver such a one to Satan for the destruction of the flesh, that his spirit may be saved in the day of the Lord Jesus." The purpose of excommunication is to save the person from his uncleanness that is destroying his communion with God and others in the fellowship. Therefore, if he can still be saved, that person is not completely cut
off from God. II Corinthians 6:14-17 adds more information to this subject. Paul asks four questions that provide comparisons that clearly urge us to avoid or depart from what is unclean so that we can be at peace and in communion with God. Fellowship with God and being allowed to eat spiritual food from His table are clearly conditioned upon our
not falling into uncleanness but instead striving to maintain the purity provided by Christ's sacrifice. Our part in striving to maintain the purity is to follow Christ's example of thorough dedication in fulfilling the requirements of the burnt and meal offerings. Doing so in no way earns us the fellowshipping privileges expressed in the peace offering, but
it does show God our understanding of faith, love, sacrifice, thanksgiving, and the links between total devotion to Him, Jesus Christ, our fellow man, and His wonderful purpose. God has invested a great deal to provide this for us. The least we can do is give back to Him full devotion in our life as a living sacrifice. John W. Ritenbaugh The Offerings of
Leviticus (Part Five): The Peace Offering, Sacrifice, and Love Page 2 Mark 15:6-15 Each of the four gospels gives an account of Barabbas' part in Jesus' trial (see Matthew 27:15-26; Luke 23:18-25; John 18:39-40). Matthew 27:16 says Barabbas was a notorious prisoner; John 18:40 calls him a robber. Many find the whole story little more than a
curiosity, an interesting detail of the whole sordid affair. But is that all? Barabbas, a condemned murderer, robber, and insurgent. Guilty as charged. The Romans had gotten their man, and he deserved his punishment. Do we ever identify with Barabbas, the murderer? Perhaps we should. We have also been found guilty of murder. How? On the day of
Pentecost after Jesus' death, Peter explains that we all have killed the Christ (Acts 2:36). We all, by requiring His blood be spilled to cleanse us of our sins, are really the ones who crucified Him. As surely as the Jewish mob agitated for His condemnation, as surely as the Roman lictor tore His flesh with his whip, as surely as the Roman soldiers
pounded nails into His hands and feet, as surely as one ripped His side open with a spear, we caused the death of the innocent Son of Man, the very Son of God. Yes, the shed blood of the Innocent drips from our hands. By the standard Peter uses in Acts 2, we should be considered convicted murderers. This also means each of us should also have a
date with the executioner—unless somehow, some way, someone can pass over our sins too. We know that Jesus is the Lamb of God, who came to take away the sins of the world (John 1:29). He is our Passover (I Corinthians 5:7). Jesus took on Himself all the sins of all time and paid the penalty for all who will receive Him as Lord and Savior (I Timothy
2:6; Hebrews 2:9; 9:12; I John 2:2; etc.). So now, we can stand before God without condemnation, for "there is now no condemnation to those who are in Christ, who . . . walk . . . according to the Spirit" (Romans 8:1). Even this sin—of murdering the Christ—is washed away forever. We are guilty as charged of murder and other sins. We have incurred
the death penalty by law—unless somehow, someone will redeem us by paying the death penalty for us, pardoning our sins and canceling our appointment with the executioner. And just as happened to Barabbas, the One who does these things for us is Jesus Christ, our Savior. So what about Barabbas? Where does he come into this story? It is a
moving reminder at Passover time each year that God leaves nothing to chance. Even the man who receives unmerited pardon is in the story for a reason: to remind us what we were and who we are now. Many look at the name "Barabbas" and think it is just a name. Perhaps they realize that it is an Aramaic word. But what does it mean? Bar means
"son of" and abba means "father," with the connotation of closeness and intimacy similar to our "dad," "daddy," or "papa." Therefore, Barabbas is "the son of the father" or "the son of his dear father." That Passover day in AD 31, there was a guilty "son of the father"—Barabbas—and a totally innocent "Son of the Father"—Jesus Christ of Nazareth.
There is possibly even more. Extant ancient texts say that Barabbas' full name was Jesus Barabbas. If that is correct—and it may be—then the crowd picked the wrong Jesus to be freed! Is that not typical of human nature? On our own, we too would choose the wrong savior and doom ourselves to bondage to sin and death rather than freedom from sin
and eternal life (John 6:44; Romans 2:4). As individuals, we are whom Barabbas depicted, "the sons of our dear Father" who did not measure up. Each one of us is that child of God. When our Elder Brother Jesus Christ stepped up to be crucified for us, though He should have been the one released, having committed no wrong at all, God also released
the rest of His children who would call upon the name of Jesus and accept His sacrifice in our stead. Just as surely as Barabbas walked out of that prison—a free man—]Jesus gave Himself so each of us can walk free as well. That day was an agonizing, terrible day for Jesus, the Son of God. Were these not His own people? Some of these now screaming
for His death were ones He had often seen, talked with, perhaps even dined with. These were people He knew, and some He knew well. Someday, when those of the house of Judah see the wounds in His hands, they will indignantly ask the Lamb, "Who did this to you?" (Zechariah 13:6). His prophetic reply is tinged with pain: "My wounds happened in
the house of My friends." Jesus even calls Judas His "friend" (Matthew 26:50). Those "friends" include Peter, who denied Him; the Roman soldiers who executed Him; Pilate, who condemned Him; Caiaphas the High Priest, the Pharisees and Sadducees, and the Jerusalem mob who schemed and clamored to crucify Him—and His friends include us,
those who will form His Bride (John 15:13-15), whose sins made His gruesome, excruciating death necessary. Jesus is getting married soon. His Bride—the church of God—is bone of His bones, flesh of His flesh, (Genesis 2:23), one body with Him (Ephesians 5:27-32). Jesus gave Himself for her—for us. The converted children of God are said to "be in
Christ" and to be one with Him. We are His body, and He is the Head of that body of believers. If Jesus Barabbas was the murderer's name, perhaps Barabbas actually pictures those who are of Christ who are handed undeserved pardon. He may picture those of us who want to take on the name of Jesus but who have fallen short spiritually. We were
guilty of sin and earned the death penalty. But the Eternal God saves. The Lord is salvation, which is what "Jesus" means. Thus, just as Barabbas was granted his life and freedom that day, the real Jesus, the real Son of the Father, steps up beside us and lovingly offers to take our place. We are Barabbas. We have truly become "the sons of the Father"
because of what Jesus did in our behalf. We have been released from the penalty of eternal death because our Savior and affianced Husband, Jesus the Christ, died in our stead. All of this came about when the true Son of the Father took the place of Barabbas, who represents us all. As the despised Roman guards marched up to him, he was expecting
the worse was about to begin. But instead, they broke off his heavy chains, dropping them to the stone floor with a clang that echoed through the corridors of the prison. Slowly, reality began to sink in: They were letting him go! Before long, Barabbas learned that the innocent Jesus of Nazareth, whom some considered a prophet, had given him a new
lease on life—a fresh start, a new life. He was free! No crucifixion awaited this murderous, thieving rebel after all! He undoubtedly could not believe his "luck." Because of the gracious act of Jesus, the true Son of His dear Father, the iron shackles have been broken from us, and we walk about as truly free men and women. His sacrifice and
resurrection make it possible for God to give us of His Spirit, to bring us into His household, the Family of God. We are regenerated to a new life, and made part of the very Family in which Jesus is the Firstborn. The Father invites us to be His Son's Bride, whom Jesus is preparing for the Great Marriage Supper, giving of Himself totally for us, so that
we can be totally free of sin as He is. When we pronounce our wedding vows to the King of kings, He will present us faultless, without spot or wrinkle or any such thing (Ephesians 5:25-27; Jude 24; II Peter 3:14). When we eat of the Passover bread, representing His body broken for us, and drink the wine, symbolizing His blood shed for the remission
of our sins, let us remember who we are. We can be even more grateful for Jesus and the liberty and life He has given to each of us (Luke 4:18). Yes, we are Barabbas, sons of our dear Father, children of God. But we are Barabbas without the condemnation, for there is no more condemnation when Jesus passed over our sins and paid the ultimate
penalty for us. Did Barabbas reform as a result of Jesus' sacrifice of Himself for him? Nobody knows. But we have a say in our future. As Paul admonishes, because of what the Father and the Son have done undeservedly for us, "we should walk in newness of life" (Romans 6:4). Staff ] Am Barabbas Page 3 Galatians 4:9-10 The common, traditional
explanation of Galatians 4:9-10 is that Paul is reprimanding the Galatians for returning to Old Testament observances that were a form of "bondage." Insisting that Paul taught that the Old Testament law was "done away" (Colossians 2:14), they conclude that Christians should not keep the days that God had commanded Israel to keep. In verse 10,
Paul mentions observances of "days and months and seasons and years." Some contend that these observances refer to God's Sabbath and holy days commanded in the Old Testament. But this interpretation overlooks many foundational points. Galatia was not a city but a province in Asia Minor. The church membership was undoubtedly composed
mainly of Gentiles, and the males were physically uncircumcised (Galatians 5:2; 6:12-13). In looking at Paul's initial dealings with these people, we find that they had a history of worshipping pagan deities. In Lystra, a city in Galatia, God healed a crippled man through Paul (Acts 14:8-18). The people of the area were so astonished at this miracle that
they supposed Barnabas and Paul, whom they called Zeus and Hermes (verse 12), to be pagan gods! They wanted to sacrifice to them, and would have, if the apostles had not stopped them (verses 13-18). This shows that the people in Galatia were generally superstitious and worshipped pagan deities. The major theme of the Galatian epistle is to put
them "back on the track" because someone had been teaching "a different gospel," a perversion of the gospel of Christ (Galatians 1:6-7). The Galatians had derailed on their understanding of how sinners are justified. False teachers in Galatia taught that one was justified by doing physical works of some kind. The majority of evidence indicates that the
false teachers were teaching a blend of Judaism and Gnosticism. The philosophy of Gnosticism taught that everything physical was evil, and that people could attain a higher spiritual understanding through effort. It was the type of philosophy that its adherents thought could be used to enhance or improve anyone's religion. In Paul's letter to the
Colossians, we read of this same philosophy having an influence on the church there. It was characterized by strict legalism, a "taste not, touch not" attitude, neglect of the body, worship of angels, and a false humility (Colossians 2:18-23). What, then, were the "days, months, seasons and years" that Paul criticizes the Galatians for observing? First,
Paul nowhere in the entire letter mentions God's holy days. Second, the apostle would never refer to holy days that God instituted as "weak and beggarly elements." He honored and revered God's law (Romans 7:12, 14, 16). Besides, he taught the Corinthians to observe Passover and the Days of Unleavened Bread (I Corinthians 5:7-8), and he kept the
Sabbath and holy days himself (Acts 16:13; 18:21; 20:6; I Corinthians 16:8). When the scriptures in question are put into context, the explanation of what these days were becomes clear. In Galatians 4:1-5, Paul draws an analogy in which he likens the Jew to a child who is waiting to come into an inheritance and the Gentile to a slave in the same
household. He explains how, before the coming of Christ, the spiritual state of the Jew was no different from the Gentile because neither had had their sins forgiven nor had they received God's Spirit. Prior to the coming of Christ, both Jews and Gentiles were "in bondage under the elements of the world" (verse 3). The word "elements" is the Greek
stoicheion, which means any first thing or principle. "In bondage under the elements of the world" refers to the fact that the unconverted mind is subject to the influence of Satan and his demons, the rulers of this world and the authors of all idolatrous worship. Satan and his demons are the origin, the underlying cause, of the evil ways of this world,
and all unconverted humans are under their sway. "Because the carnal mind is enmity against God; for it is not subject to the law of God, nor indeed can be" (Romans 8:7). Paul is saying that both Jews and Gentiles had been in bondage to sin. In Galatians 4:8, Paul brings up the subject of the idolatry and paganism that they had participated in before
their conversion. "But then, indeed, when you did not know God, you served those which by nature are not gods." This obviously refers to the worship of pagan deities (Acts 14:8-18). He is making it clear that God had called them out of that way of life. Paul continues this thought in verse 9, where his obvious concern was that the Galatians were
returning to the way of life from which God had called them. The "weak and beggarly elements" were demon-inspired, idolatrous practices, NOT something God had commanded. "Elements" here is the same word, stoicheion, translated "elements" in verse 3. An extension of stoicheion can refer to the heavenly bodies that regulate the calendar and are
associated with pagan festivals. The apostle condemns the practices and way of life that had been inspired by Satan and his demons, the principal cause of all the world's evil. Paul recognized that the Galatians had begun to return to their former slavish, sinful practices. It is evident that the "days, months, seasons and years" Paul refers to in verse 10
were the pagan, idolatrous festivals and observances that the Galatian Gentiles had observed before their conversion. They could not possibly be God's holy days because these Gentiles had never observed them before being called, nor would Paul ever call them "weak and beggarly." Rather, they were turning back to their old, heathen way of life that
included keeping various superstitious holidays connected to the worship of pagan deities. Far from doing away with God's holy days, these scriptures show that we should not be observing "days, months, seasons and years" that have their roots in paganism, such as Christmas, Easter, Valentine's Day, Halloween, and any other days that originated
from the worship of pagan gods. Earl L. Henn Does Paul Condemn Observing God's Holy Days? Page 4 Jeremiah 17:9 This verse is among the best known of all verses in the Bible. Though we know the words, could we perhaps not grasp some of the depth of what Jeremiah is trying to convey, particularly its practical, everyday application? It is
interesting that the Hebrew word translated "deceitful" (Strong's #6121) comes from exactly the same root as the name "Jacob" (which gives a bit of insight into the mindset of that famous Bible character in his pre-conversion days - God has a habit of naming things what they are). This word is used only three times in the Old Testament. It indicates
"a swelling," "a humping up," and thus a knoll or small hill. When used in relation to traits of human personality, it describes an inflated, prideful vanity, a characteristic that is distastefully useless, corrupting, and intensely self-serving. According to Strong's, it also indicates something fraudulent or crooked. In other words, it suggests an intentional
perversion of truth intended to induce another to surrender or give up something of value. What Jacob twice did to Esau gives a good idea of its practical meaning. Today, we might say our heart is always attempting to "con" us into something that is not good for us in any way. Its inducements may indeed appear attractive on the surface, but further
examination would reveal that its appeals are fraudulent and risky. In fact, its appeals are not only downright dangerous, it is incurably set in this way. In Jeremiah 17:9, the Hebrew word is translated "deceitful," but in the other two usages, it is translated "corrupted" and "polluted." This word should give us a clear indication of what God thinks of
this mind that is generating our slippery, self-serving conduct and attitudes. In His judgment, it is foul in every sense, to be considered as belonging in a moral sewer or septic tank. The King James translators chose to use "deceitful," and since it is a good synonym, just about every modern translation has followed its lead. Deceit is a cognate of
deceive, which means "to mislead," "to cheat," "to give a false appearance or impression," "to lead astray," "to impose a false idea," and finally, "to obscure the truth." "Deceitful” thus indicates the heart to be brim-full of these horrible activities. The term "desperately" (Strong's #605) also needs definition. It indicates something so weak, feeble, and
frail as to be at the point of death. Thus, most modern translations, including the KJV margin, have opted for "incurable." Elsewhere, God calls it "a heart of stone," as if rigor mortis has already set in despite it still being alive. In other words, nothing can be done about it, as it is set in a pattern of influence that cannot be changed for the better. God
promises, then, that He will give those He calls a new heart, a heart of flesh, one that will yield to Him and His way of life. It is good to understand all these descriptors, but they only give us what amounts to book-learning on this vital topic. It is what its problems are in everday, practical situations that makes God so dead set against it that He
declares it "incurable." It cannot be fixed to His satisfaction and is therefore unacceptable for His Family Kingdom. We can understand why from this brief illustration: What are the two great commandments of the law? First: We are to love God with all our heart, soul, and mind (Matthew 22:37-38). In other words, we are to love Him above all other
things. We are to respond to God's wonderful, generous love toward us with a love that employs all of our faculties to match His love toward us. Jesus says in Luke 14:26, "If any one comes to Me and does not hate his father and mother, wife and children, brothers and sisters, yes, and his own life also, he cannot be My disciple." Do we grasp the
practical application of this? He means that we are to make whatever sacrifice is necessary, even to giving up our lives, to submit in obedience to any, even the least, of God's commands. If at any time we put ourselves on equal footing to Him, we have actually elevated ourselves over Him and have committed idolatry. The second great commandment
is to love others as ourselves (Matthew 22:39). Though not quite as stringent as the first, it still is a very high standard. Jesus says that on these two commandments everything else in our response to God hangs (verse 40). Love and law are inextricably bound together in our relationship with God. Yet, herein lies the problem. Keeping them is
impossible for man as he now is, encumbered with this deceitful heart. Our heart will not permit us to do this because it is so self-centered it absolutely cannot consistently obey either of these commandments. Thus, no character of any value to God's Kingdom can be created in one with a heart as deceitful and out of control as an unconverted person.
It is incurably self-centered, self-absorbed, and narcissistic in its concerns about life's activities. This deceit has many avenues of expression, but none is more effective than to convince us we are far better than we actually are - but far better as compared to what or whom? Our hearts have an incredible ability to hide us from the reality of what we
are spiritually and morally. It does this so effectively that it can harden us to the extent that we can be blinded to any and every failing in our character! It lures us into sin, hiding its seriousness from us and making us believe it to be a rather minor affair. It convinces us that "nobody got hurt" or "everybody's doing it." In Hebrews 3:12-13, Paul issues
a warning just as applicable today as it was in the first century: "Beware, brethren, lest there be in any of you an evil heart of unbelief in departing from the living God; but exhort one another daily, while it is called 'Today,' lest any of you be hardened through the deceitfulness of sin."" Sin promises more than it can deliver. It assures us of pleasures it
never imparts. Sometimes it does deliver some pleasure, but it conceals the boomerang effect that will surely come. It also obscures its addictive power, invariably leading us beyond our original limits. When we first sin a specific sin, we are under delusion, and it will lead us step by step until we are enslaved to it. It can put on plausible appearances,
even the mantle of virtue, convincing us we are doing ourselves and others a favor. Sin deludes us with hope of happiness, but what does the gambler feel when he loses his bankroll, or the drunkard after he is burdened with a death caused by his drunk driving, or the fornicator who discovers he has AIDS, or the adulterer who must live with the fact
that he has destroyed a marriage and family? Human nature will generate any number of excuses - self-justifications, really - to avoid any sacrifice, no matter how small, or to admit any guilt that might damage its self-assessment of its value. It sometimes manages to produce narcissism so strong that all activity must have it as the center of the
universe, and it will work hard to make sure it controls virtually everything. Pride and self-gratification are its driving impulses. By insisting on "tolerance" over the last several decades, human nature has deceitfully managed to produce an open-minded acceptance of what was once commonly known to be sinful behavior. It has succeeded by
maintaining that no absolutes exist regarding conduct, thus one morality is just as good as another. The nation has been bulldozed into accepting this deceitful concept by cooperative media, good-looking celebrities, savvy politicians, and liberal judges. Thus, a polite, secular paganism has overtaken our nation, and many have become convinced that
the gods and ways of the Hindus, Buddhists, Muslims, Taoists, occultists, or whatever religionists are all the same. In one way, they are correct. They all do have the same god, but it is not the God of the true Christian religion and the Bible, One who adamantly insists on purity, chastity, and integrity of life in harmony with His commands. John W.
Ritenbaugh Is the Christian Required To Do Works? (Part Two) Page 5 John 20:1 Comparing the various biblical accounts with the traditional teaching reveals that Jesus could not have risen with the sunrise on Sunday morning. Notice John 20:1: "Mary Magdalene went to the tomb early, while it was still dark, and saw that the stone had been taken
away from the tomb" (our emphasis throughout). Jesus had already been resurrected! If this part of the "Easter story" is incorrect, what else is wrong? Taking all the clues together, we find that the Bible indicates a Wednesday crucifixion and a late Sabbath—Saturday—resurrection, since, to fulfill the sign of His Messiahship, He had to remain in the
tomb a full three days and three nights or 72 hours (for a complete explanation, see "After Three Days"). Most professing Christians believe that Christ's resurrection focuses on the fact that, having suffered crucifixion and then being buried in the tomb, He was dead, but three days later, He was alive again. As far as it goes, this is true. Jesus Himself
writes to the church at Smyrna in Revelation 2:8: "These things says the First and the Last, who was dead, and came to life." However, we must be careful not to be satisfied with the basic truth that He returned to life, for if we do, it does a grave injustice to the spiritual magnificence and significance of the event. His was no ordinary resurrection, if
any resurrection could be considered so. Other resuscitations down through history have been shown to be what we would call "reviving from clinical death": The person's heart stops, his breathing halts, and in fact, he is dead, yet suddenly, he returns to life. In a similar way, just a short time before His own death, Jesus had raised Lazarus from the
dead (John 11), and later, at Christ's death, "many bodies of the saints who had fallen asleep were raised; and coming out of the graves after His resurrection, they went into the holy city and appeared to many" (Matthew 27:52-53). These people were all returned to physical life, and while they are astonishing miracles and must have caused untold
wonder and joy among their grieving relatives, their mortality was merely postponed. They would die again. Jesus' resurrection was something altogether different: He was raised to everlasting life; He would live forever! In his first sermon on the day of Pentecost, Peter informs the gathered crowd, "God [the Father] raised up [Jesus], having loosed
the pains of death, because it was not possible that He should be held by it" (Acts 2:24). Paul explains what happened in a similar way in II Corinthians 13:4, "For though He was crucified in weakness, yet He lives by the power of God." Finally, the risen Christ Himself says to the apostle John, "I am He who lives, and who was dead, and behold, I am
alive forevermore. Amen." (Revelation 1:18). The life that the Father returned to Him was not mere physical life but the immortal spirit life of God. Because He has passed from death to life, He makes our salvation and eternal life possible. Paul writes in Romans 6:8-9, "Now if we died with Christ, we believe that we shall also live with Him, knowing
that Christ, having been raised from the dead, dies no more." He puts it succinctly in Romans 5:10, ". . . we shall be saved by His life," that is, the life He now lives as our Savior and High Priest. Hebrews 7:24-25 tells us, "But He, because He continues forever, has an unchangeable priesthood. Therefore He is also able to save to the uttermost those
who come to God through Him, since He always lives to make intercession for them." In His final prayer with His disciples, Jesus begins with this thought: "Father, the hour has come. Glorify Your Son, that Your Son also may glorify You, as You have given Him authority over all flesh, that He should give eternal life to as many as You have given Him"
(John 17:1-2). In these verses, we see hints of a momentous product of Christ's resurrection that contains weighty implications for us. Paul writes in Hebrews 1:3, ". . . when He had by Himself purged our sins, [Jesus] sat down at the right hand of the Majesty on high." Peter also mentions this in his Pentecost sermon: "This Jesus God has raised up, of
which we are all witnesses. Therefore being exalted to the right hand of God, and having received from the Father the promise of the Holy Spirit, He poured out this which you now see and hear" (Acts 2:32-33). Because He was raised from the dead, having paid for our sins in His sinless body, the Father has exalted Him to sit with Him on His throne,
where He has the power and the authority to "pour out" the Holy Spirit on the elect, giving them the ability to have a relationship with God and to have eternal life through a similar resurrection. Paul writes in Philippians 3:8, 10-11: "Yet indeed I also count all things loss for the excellence of the knowledge of Christ Jesus my Lord, . . . that I may know
Him and the power of His resurrection, . . . if, by any means, I may attain to the resurrection from the dead." In this way, He is "the captain of [our] salvation" (Hebrews 2:10), the archegos, the Forerunner and Trailblazer, who opens the way before God's people and makes it possible for them to attain what He has. And this potential is not limited to
some kind of quasi-angelic existence, for the apostle John writes, ". . . when He is revealed, we shall be like Him" (I John 3:2). Paul concurs in I Corinthians 15:49: "As we have borne the image of the man of dust [Adam], we shall also bear the image of the heavenly Man [Jesus]." Man's potential reaches to the divine! The resurrection of Jesus Christ is
nothing to be taken lightly. We would do well to consider it deeply since it is so vital to God's purpose and to the eternal future of God's elect. Richard T. Ritenbaugh Raising Our Conception of the Resurrection Page 6 Amos 7:7-9 A major proof of false religion is that it cannot validate its effectiveness before the witness of man, but God can and does
validate the true religion. He produces evidence of His righteousness, power, purpose, and way in many forms. God has performed miracles, signs, and wonders in the sight of thousands of witnesses. Without objective assurance from time to time, we would be living in a world of religious make-believe. God sometimes validates Himself before man by
advertising His power through an undeniable occurrence like Jesus' resurrection (I Corinthians 15:1-8). Men have verified the truths of God through observation and experimentation (I Kings 18:30-39). Man is thus without excuse (Romans 1:18-25). On occasion, God also verifies our personal relationship with Him by immediately answering a prayer
or miraculously saving us from harm. On the other hand, if He needs to get our attention, He will shake us awake by allowing a test or trial to warn us that the relationship is degenerating. Because we are assured that God is with us, the testing is good. It keeps us from sinking into complacency and pride, both of which will separate us from Him. This
is what God is addressing in the principle of the plumb line. Amos understood that God was using it to test the spirituality, morality, and genuineness of the people against the standard. The test answers the question, "Are they really God's people?" God wants to know if they are exhibiting His characteristics. This idea of a spiritual standard of
measure transferred directly into the New Testament church. God uses similar imagery, a measuring rod, in Revelation 11:1. To the Laodicean church (Revelation 3:14-22), God uses fire to refer to a test instead of a plumb line. As we can see from these examples, the end-time church will be tested. How are we going to build? What will the test reveal
about our Christian growth (I Corinthians 3:9-16)? We are commanded to grow "to the measure of the stature of the fullness of Christ" (Ephesians 4:13). From this we see that the plumb line is God's revelation of Himself as the standard. At first, God's revelation of Himself was direct, visible, and personal, but later, as Israel grew, He revealed Himself
more verbally through the prophets. They recorded His revelation for all time and all people, and we read it today in our Bibles. God's law is the primary vehicle He uses to reveal His nature; it defines how He lives. If we want to be in His Kingdom and live as He does, we must obey His law, but obeying God's law in no way minimizes grace. God
revealed Himself to Israel first as Redeemer and then as Lawgiver. He freed His people from their slavery in Egypt before He gave them the standard of His law. Grace precedes law. God gives grace first, but He does not leave His people ignorant of the life that pleases Him, which is revealed in His law. The plumb line combines grace and law, and
God will test us against both. If we rely on His grace without law, or on His law without grace, we will not pass the test. If either is abused, we will not measure up to the standard. Leviticus 19 shows that the revelation of the law is important because it is a verbal description of God's nature. Our God is a holy God (verse 2), and He expects His
representatives to be holy also. But how do we become holy? After God redeems us from sin and extends to us His Spirit and grace—His free, unmerited election, He expects us to follow His instructions. The remainder of Leviticus 19 fills in the details—we become holy by doing these things. These actions reflect God's nature. Since God is holy, His
law is holy, and if we follow His holy law, we can—with the indwelling of His Holy Spirit—grow to be holy like our holy God. God chose Israel and extended the offer for a relationship with Him, to walk and fellowship with Him. After Israel's rejection of it, He has now extended this offer to those He has specifically called and chosen (John 6:44; I
Corinthians 1:26-29). God loves His people and gives them redemption, grace. He expects it will result in obedience to His law, the reflection of His nature, so on occasion, He holds a plumb line against them to check their progress. But when He sees that they have rejected His way of life, He has no choice but to try to guide them to repentance—by
any means necessary. John W. Ritenbaugh Prepare to Meet Your God! (The Book of Amos) (Part Two) Page 7 2 Kings 17:6 When the Assyrians conquered the northern ten tribes of Israel and dispersed her population in the lands beyond the Euphrates, only the southern tribes of Judah and Benjamin remained in the Land of Promise. Though the house
of Judah had not yet forsaken Him, God began to raise up prophets to warn the southern kingdom that she was headed for the same fate as her sister Israel. Through these prophets, particularly Isaiah, Jeremiah, and Hosea, God gives us directions by which we can find where Israel lives in the last days. Remember, all the following directions must be
understood from the vantage point of Jerusalem. Jeremiah 3:12: "Go and proclaim these words toward the north, and say: 'Return, backsliding Israel,' says the LORD." Jeremiah 3:18: "In those days the house of Judah shall walk with the house of Israel, and they shall come together out of the land of the north to the land that I have given as an
inheritance to your fathers." Jeremiah 31:8: "Behold, I will bring them from the north country." When Jeremiah prophesied—about a century after Israel went into captivity—Israel lived to the north, and even in the end time, the Israelites will still live primarily in the north. North alone, however, could be rather vague, so God adds more detail: Hosea
11:10: "They shall walk after the Lord. He will roar like a lion. When He roars, then His sons shall come trembling from the west." Hosea 12:1: "Ephraim [the leading tribe of Israel] feeds on the wind, and pursues the east wind [the east wind travels west]." This scripture implies that Israel migrated westward. Though this verse has a primarily
spiritual meaning, its value as a clue to Israel's whereabouts is confirmed by Isaiah 49:12: "Surely these shall come from afar; look! Those from the north and the west. . . ." A line stretching from Jerusalem to the northwest cuts through much of Europe from Greece to the North Sea. Where along this line should we look for Israelites? We know that
the line of David would continually rule over some part of the house of Israel (Jeremiah 33:17). Psalm 89:20, 25: I have found My servant David. . . . Also I will set his hand over the sea." David's dynasty would rule over a sea power somewhere to the north and west of Jerusalem. Jeremiah 31:10: "Hear the word of the LORD, O nations, and declare it in
the isles afar off, and say, 'He who scattered Israel will gather him.'" Isaiah 49:1, 3: "Listen, O coastlands, to Me, and take heed, you peoples from afar! . .. You are My servant, O Israel, in whom I will be glorified." (See also Isaiah 41:1, 8-9.) Israel, headed by Ephraim, would inhabit islands and coastlands far from Jerusalem. This seems to eliminate
any of the Mediterranean nations; they would be considered "near" to Jerusalem rather than "afar off." Now we are looking for a nation, dominating on the seas, living on islands and coastlands in the area of the North Sea. Are there any other clues? Jeremiah 31:7: "For thus says the LORD: 'Sing with gladness for Jacob, and shout among the chief of
the nations; proclaim, give praise, and say, "O LORD , save Your people, the remnant of Israel."'" In the end time, Israel is regarded as among the leaders of the world's nations. This narrows our search considerably. Yet, one bit of evidence still remains: Genesis 49:22: "Joseph is a fruitful bough, a fruitful bough by a well; his branches run over the
wall." Isaiah 49:20: "The children you will have, after you have lost the others, will say again in your ears, 'The place is too small for me; give me a place where I may dwell.'"" These verses hint very strongly at colonization of other lands because of burgeoning population and prosperity. Though many nations have colonized other lands in the past, only
the nations of northwestern Europe have done it to a great extent. Do any nations fit all these criteria? Only one: Britain! We should be able to find Israelites, primarily of the half-tribes of Joseph, the birthright tribes, in Britain. Richard T. Ritenbaugh Israel: Present Page 8 Acts 24:14 Paul is on trial before Felix, the governor. "They" refers to the
Jews. Paul says, "I confess," as he is giving testimony. He is a witness before a court, as he is on trial. "The way" is Christianity, which the Jews call a heresy. "Believing all things which are written in the law and in the prophets" is really an astounding statement in light of what has gone on in Protestantism over the past few hundred years. The very
man whom they say wrote most clearly and lucidly that "the law is done away" is the one who says he believes all things that are written in the Law and the Prophets. There is absolutely nothing in the Law and the Prophets that says anything at all about the doing away with God's law! Paul did not have the same position in relation to the law as
modern theologians do. One might think that maybe this was said before Paul wrote that the law was done away. Oh, no. The two books that contain most of what Protestants quote as their authority for doing away with the law are the books of Romans and Galatians. This instance in which Paul was on trial before Felix took place in either AD 58 or
59, most like the latter. In either case, the book of Romans and the book of Galatians had both already been written. Both were being circulated through the church. All those doctrinal explanations were written prior to Paul's statement before Felix, yet Paul is still saying, "I believe all things that are written in the Law and the Prophets." Obviously,
the common Protestant interpretation of Romans and Galatians is incorrect. Certainly, salvation is by grace, but salvation in no way, of and by itself, does away with any of the law of God. Salvation is something that must be given. First of all, God's justice demands that there be a penalty for sin. Since His justice demands that the law be satisfied -
that His own government be satisfied for crimes against it - He must follow through. He cannot wink at disagreements in a person's conduct against His rulership over His creation. Secondly, once one of His laws has been broken, there is no way it can be undone. It has to be accepted according to what was done. Consider two simple examples of this:
If somebody is murdered, can that be undone? His life is gone. He is lying on the ground, dead. What is done is done. A person cannot resurrect him. The clock cannot be turned back. Nothing can be done to undo that act, unless there is a a power mightier than we are. So the law is broken. Another clear illustration might be a person's virginity. Once
the virginity is taken away, or given away, it cannot be undone. The clock cannot be turned back. It is gone, never ever to be recovered. The same is true with any act done, even when we are not considering law. However, we are considering law here, so we have to understand that it is God who has provided a solution for the breaking of law. What
He has determined is to allow the death of Jesus Christ to pay the penalty, and then, in His mercy (called "grace" in the Bible), He will freely give the sinner relief from the penalty hanging over his head. We cannot make up for what has been done in the past. It can only be covered by a perfect sacrifice and God's willingness to accept that sacrifice. If
one studies the New Testament, and especially the writings of Paul, it is good to examine carefully the context in which the word "law" appears. Paul uses it very broadly. In fact, he uses the word "law" 110 times. Sometimes, he uses it to indicate a single law. At other times, he uses it to indicate the Mosaic law. There are other times when he uses it
to indicate the Pentateuch, the first five books of the Bible. Yet at other times it refers only to the Ten Commandments. A couple of interesting references are in Romans 2, where he uses "law" to indicate the will of God written in the hearts of Gentiles. Why Gentiles? Because they had not been given the law by God, yet he says they did the things
contained within the law by nature. What it amounts to, in modern terminology, would be that he uses "law" in the sense of "natural law," that it is a standard that people consider to be in force without having been formally instructed by it. This became an issue, incidentally, in the confirmation of Clarence Thomas to the Supreme Court of the United
States, because he professed to the Senate Judiciary Committee that he believed in natural law. The liberals on the Committee did not like that at all, because liberals like to be free of the constraints of natural law; they do not feel responsible then. Another way Paul uses the word "law" is as if God Himself were speaking. He does not use the name or
title of God, but the term "law," as in Romans 3:19. At times, Paul appears to contradict himself when he uses the word "law." In one place, he says, "Yea, we establish the law," but in another, he says, "Yea, we abolish the law." He uses it in the sense of it being both necessary and unnecessary. If one is careful, he will begin to become adept at
figuring out how Paul uses it. Paul's use of "law" appears in two general categories. If the subject of the context has to do with justification, then it is likely he will use a "no law" approach. That is both logical and right: No man can justify himself. All the lawkeeping in the world will not undo that murder or the loss of virginity. We cannot justify
ourselves by what we do after we have broken a law. We cannot make up for it. However, if the subject is sanctification - which has to do with a person's conduct, with right living, with discipline or character building - then Paul will say the law is valuable and necessary. It must be kept. If we will just keep our eyes on the context, it will help us greatly
to understand how Paul uses "law." John W. Ritenbaugh The Covenants, Grace, and Law (Part Seventeen) Page 9 James 2:17 Just as surely as a dead person does no works, so a faith, a religion, that does not include works is also dead. Thus, a person in whom living, saving faith exists will produce works. One must also consider Ephesians 2:8, 10,
which tell us that salvation is by grace through faith, and that the Father created us for good works, which He prearranged for us to perform. Therefore, how can a person with a dead faith, one that produces no works, be in God's Kingdom, since he would be failing to do the very thing for which God is creating him in Christ? Furthermore, we are to
be in God's image and to imitate Christ. Jesus says in John 5:17, "My Father has been working until now, and I have been working." Our spiritual Father is a Creator, and a creator works. Most certainly, Jesus worked during His lifetime on earth, living a sinless life to provide us a means of justification. As our High Priest, He continues to work toward
our salvation. The root of this issue is that people have a dismally vague knowledge of what sin is, as well as an equally weak appreciation for the dangerous filthiness of sin, which can prevent us from entering God's Kingdom. We live in an exceedingly sinful nation in which we are confronted by sin from every quarter, including from within. Sin is so
blatantly exhibited that most people seem to treat it with casual indifference until some form of it—rape, murder, thievery, lying, gossip, an out-of-wedlock pregnancy, drunkenness, etc.—personally hits them. So many are unaware of what sin is that they ignorantly participate in it. Television and movie "entertainment" overflows with it. In fact, sin is
woven so tightly into the fabric of movies and TV shows that one could wonder if any other subject material exists! In America, over one million unborn children are aborted each year, and people euphemistically call this a "privacy right," hiding from the reality that they are murderers! What else can one honestly call the taking of life from an unborn
human being created in God's image? Through Jeremiah, God accuses Judah of having a "whore's forehead," indicating a people so perverted and hardened in their sins they could no longer be shamed (Jeremiah 3:3). If we as a people have not reached that stage of degeneracy, we soon will because God cries through Ezekiel, "Make a chain, for the
land is filled with crimes of blood, and the city is full of violence" (Ezekiel 7:23). Is there any other nation in the Western world that so openly exhibits as many violent crimes as the United States of America? When one realizes sin's stranglehold on the United States, it becomes clear that a majority of its people are either ignorant of their
responsibilities to God and fellow man, or no longer care what God thinks. A recent Barna poll reveals that an astounding 76 million American citizens never darken a church doorway to receive spiritual and moral instruction. How can they possibly appreciate what sin is and does? Of far greater concern, though, are those who are reading this. God's
ministers are responsible to make their teaching of God and His way as sharp and clear as they can so that those they teach can understand, not just the basics, but as broadly and deeply as possible so that it can be lived. Wrong ideas about holiness usually lie in wrong ideas about human corruption. The responsibility of the Christian to seek the
holiness of God provides the very reason God requires works. I Peter 1:15-16 charges us, "But as He who called you is holy, you also be holy in all your conduct, because it is written, 'Be holy, for I am holy.'" The obverse of this common ignorance of sin is that, without a firm understanding of human corruption, we have little appreciation of the radiant
glory of God's holiness toward which we are to strive! Sin lies exposed as the root cause of humanity's corrupt condition, but many, even in the church, do not appreciate the depth of persistent corruption in themselves. Vague, dim, and indistinct understandings of sin will never serve a Christian well. He must always apply his mind to growing in
understanding to throw off spiritual vagueness and simultaneously glorify our Father and Elder Brother. If one does not grasp the depth of his carnal heart's disease, it will constantly deceive him into thinking he has little to overcome, thus dragging him into pride. The human heart is so sick God tells us in Jeremiah 17:9 that it is incurable! Scripture
uses terms for sin that are easily understood, but unless one meditates on them, they may not provide a clear picture of sin's many means of exerting its influence. The Bible's terms generally mean something like "missing the mark," "turning aside," or "slipping off the path." They can sound quite innocuous unless one recognizes the devastation sin
has caused and ponders it seriously. John W. Ritenbaugh Is the Christian Required To Do Works? (Part Two) Page 10 Amos 5:4-6 Beersheba played a role in the lives of Abraham, Isaac, and Jacob. Though the event for each was a little different, something was said to each that is significant to our lives, especially in light of the Holy Spirit. Abraham's
incident at Beersheba is written in Genesis 21:22-24: And it came to pass at that time that Abimelech and Phichol, the commander of his army, spoke to Abraham, saying, "God is with you in all that you do. Now therefore swear to me by God that you will not deal falsely with me, with my offspring, or with my posterity; but that according to the
kindness that I have done to you, you will do to me and to the land in which you have sojourned." And Abraham said, "I will swear." In this event, Abimelech utters the words that become central to what Beersheba came to represent to the Israelites: "God is with you in all that you do." A pagan king observed Abraham's life as one that reflected
godliness. In Isaac's incident at Beersheba, recorded in Genesis 26:23-24, God Himself utters the assurance necessary for Isaac to trust Him: "Then He went up from there to Beersheba. And the LORD appeared to him the same night and said, 'I am the God of your father Abraham; do not fear, for I am with you. I will bless you and multiply your
descendants for My servant Abraham's sake.' Like Isaac, we need assurance, we need to believe, that God is with us. In Jacob's case, he is on his way to Egypt to meet with Joseph, filled with a stressful mixture of joy and fear, when the event of Genesis 46:1-4 occurs: So Israel took his journey with all that he had, and came to Beersheba, and offered
sacrifices to the God of his father Isaac. Then God spoke to Israel in the visions of the night, and said, "Jacob, Jacob!" And he said, "Here I am." And He said, "I am God, the God of your father; do not fear to go down to Egypt, for I will make of you a great nation there. I will go down with you to Egypt, and I will also surely bring you up again; and
Joseph will put his hand on your eyes." Thus, at Beersheba, each of the three patriarchs receives assurance of the companionship of God. What might have been the reaction of the Israelites when Amos said, "Don't pass over to Beersheba"? It is a pastor's responsibility, not only to help to build peoples' trust in God, but also from time to time to sow
doubt about their condition or standing before God. This is necessary because we often assume that all is well in our relationship with God. Amos filled not only the role of prophet but also of pastor of these wayward people, who were falsely confident in their standing with God. An analysis of Paul's writings shows that his tactics at meeting church
problems varied. At times, he energetically battered the opposition's position, and at others, he merely asked questions accompanied by some well-placed, incisive, solid, logical reasoning. In Amos 5:5, the prophet uses some strong imperatives, then turns to a recitation of matters the Israelites would have immediately recognized as accurate, even
though they might not have accepted the truth of his statements. Could these people have assumed - because of the general prosperity in Israel - that God was with them in all they did, despite all the evidence of their sinfulness Amos observed during their festival in Beersheba? Were they blind to the fact that prosperity is no guarantee that one is
righteous before God? The essence of the "God is with you" promise is that all is well and peace exists between God and a person; there is no barrier or constraint between them, and harmony reigns. Thus, the two can walk together because they have an understanding (Amos 3:3) - in fact, they may even have a covenant. Amos had many reasons to
believe that their assumption that God was with them was on shaky ground. First, in Amos 5:6, he briefly warns them of the fire of God's judgment, an allusion to the Day of the Lord, soon to fall upon them. He knows they are not seeking God to walk in His steps, so he proceeds to list a number of their sins. Finally, in verses 18-20, he shows them that
they had no fear of the consequences of their way of life. They truly assumed that everything was okay between them and God despite the sorry record of their sins that Amos laid before them! They completely ignored the fact that they, in reality, lived their lives apart from God. They really did not know the God they claimed to be walking with!
Consider the seriousness of verses 14-16: Seek good and not evil, that you may live; so the LORD God of hosts will be with you, as you have spoken. Hate evil, love good; establish justice in the gate. It may be that the LORD God of hosts will be gracious to the remnant of Joseph. Therefore the LORD God of hosts, the Lord, says this. . . . Nowhere else
in the Bible do three successive verses feature the awesome name, "the LORD God of hosts," underscoring His leading the armies of heaven! Amos is making a very strong point by drawing their attention to the sovereign, omnipotent God of Armies, who is so far above us He is out of sight. These complacent people might choose to believe they were
walking with Him, but it begs the question, did this great God want to walk with them as they were? Adam would have happily remained in the Garden, provided he could hide, but God knew He could not allow such a condition to continue. What good would it do Adam? The Israelites' complacency had been telling them that, when the Day of the Lord
arrived, God would side with His people, making it a day of great glory for them. Instead, Amos informs them that it would be just the opposite! It is a time of wailing and disaster (verses 16-17). They had been feeding themselves on false hopes. God says, "I will pass through you"! In saying, "Seek good and not evil, that you may live; so the LORD God
of hosts will be with you, as you have spoken" (verse 14), Amos admonishes them to seek holiness. He is urging them to see that it is not just a way or rule of life, but a means of life. Hebrews 12:14 confirms its importance, ". . . without holiness no one will see the Lord." When the people of God follow the way that accords with God's will, they come
into possession of life. We must never presume God's grace or take it for granted. We must always fervently seek and submit to the will of God in order to be in His Kingdom. John W. Ritenbaugh Amos 5 and the Feast of Tabernacles Page 11 Colossians 2:8 Colossians 2:8 reads, ". . . according to the tradition of men, according to the basic principles
of the world . . .." A corresponding phrase in Galatians 4:9 reads, ". . . the weak and beggarly elements, to which you desire again to be in bondage . . .." Many in this world claim that these phrases describe the law of God. However, their claim is not true at all. Can we imagine an apostle of God calling the Old Testament "weak and beggarly"? It is
ridiculous even to think that. Instead, the apostle Paul is appealing to his readers with all of his heart to recognize and turn away from something so wrong that it could only have come from the mind of Satan. Daniel 2 contains a vision of a great statue, an idol Nebuchadnezzar dreamed about. It had a head of gold, the shoulders and upper body of
silver, the belly and thighs of bronze, legs of iron, and feet of iron and clay. We understand that, as a whole, it represents the system the Bible calls "Babylon," which has spread worldwide. These great empires—seen in the various body parts and metals—have spread Babylonish thinking, organization, social systems, economics, education, and
religions all over the earth. The golden head, Nebuchadnezzar himself, symbolized Babylon (Daniel 2:37-38). The head contains the brain, where thinking takes place. That body part dominates and directs the rest of the body. In this vision, God is revealing that Babylonish thinking and systems spread from Nebuchadnezzar's Babylon to Medo-Persia,
to Greece, to Rome, to medieval Europe, and eventually into modern nations. It is everywhere. Each culture has put its own identifiable stamp on it, so that, say, the Japanese culture, while Babylonish at its roots, has traits that make it distinctive from Chinese, Indian, Russian, European, or American culture. Their Babylonish roots provide enough
similarity among them to understand and interact with one another, but they all have cultural peculiarities that make them different. It is a simple picture, but it explains a truth missing from this world's thinking. At the very least, Daniel 2 indicates that the overarching philosophies that dominate life on Earth have mainly come and spread from
Babylon. However, Paul's phrases in Colossians 2:8 and Galatians 4:9 show that a taproot goes even deeper than Babylon. In William Barclay's commentary, The Letters to the Philippians, Colossians, and Thessalonians, pages 136-137, he explains the Greek word stoicheia, which has been translated as "the basic principles of the world" in Colossians
2:8 and "the weak and beggarly elements" in Galatians 4:9. He writes that the word has two basic meanings: (a) It means literally things which are set out in a row. It is, for instance, the word for a line of soldiers. But one of its most common meanings is the letters of the alphabet, no doubt because they form a series which can be set out in a row.
Because stoicheia can mean the letters of the alphabet, it can also very commonly mean elementary instruction in any subject. We still speak of learning the A B C of a subject, when we mean taking the first steps in it. It is possible that this is the meaning here. . . . (b) Stoicheia has a second meaning. It means the elemental spirits of the world, and
especially the spirits of the stars and planets. There are still people who take astrology seriously. They wear signs-of-the-zodiac charms and read newspaper columns which tell what is forecast for them in the stars. But it is almost impossible for us to realize how dominated the ancient world was by the idea of the influence of the elemental spirits and
the stars. Astrology was then, as it has been said, the queen of the sciences. (Authors' emphases throughout.) The Interpreter's Bible, volume 11, pages 191-193, commenting on Colossians 2, similarly reads: Paul now comes to the cardinal error of this "philosophy": it teaches men to propitiate the elemental spirits of the universe instead of giving
their allegiance to Christ. The word [stoicheia] has a very wide range of meaning . . .. The word may be taken (a) in the sense of "the elementary things," the "A B C's" . . .. [Or it] (b) indicates that Paul is here speaking of the stoicheia as rivals of Christ, objects of human allegiance who are set in the place that belongs to him alone. . . . The doctrine
which Paul combats, then, appears to involve (a) an exposition of the nature of the physical world and man's place within it in terms of astrological determinism; and (b) instruction in the cult practices (asceticism, taboos, angel worship) which will propitiate these astral spirits and enable the devotee to attain fullness of life. The apostle Paul is
warning God's people that human reason aided by demonic inspiration—elemental spirits—is the source of the philosophies that undergird our societies. If one is searching for truth about life and its purpose, that philosophy is not the place to look for it. The fullness of truth is to be found in Jesus Christ. As Interpreter's says, the particular philosophy
in view in Colossians 2 is that things are astrologically determined. What is the result of believing this? If a person's nature and destiny are determined by the elements that comprise the physical world, then human personality and direction in life are not spiritually free and self-determining. A person simply does not have free-moral agency. This
philosophy is still alive today. Are people not still reading astrological charts? Are not New Age religions preaching that the harmonics of crystals divine the course of life? Is science not repeatedly telling us that moral choices do not determine character and personality but particular combinations of genes and hormones? This idea is still alive today.
Nothing has changed! If a person uses astrological determinism, both the senses of guilt and forgiveness vanish. Why? Because, under this philosophy, the individual is not responsible for his actions. One can say, "The stars made me do it," or even, "Satan made me do it." Human nature is very quick to grab onto this deception—or self-deception. They
can blame every problem or sin on their hormones or their genes or the constellations or circumstances beyond their control. Satan wants to lead people in this very direction. He wants them to feel comfortable with their lives. We can now see the fundamental difference between philosophy and the true religion. With philosophy, the final arbiter is
human reasoning. With the true religion, the final arbiter is God's revelation. John W. Ritenbaugh Truth (Part 1) Page 12 Exodus 32:7-10 These people were undoubtedly sincere, but God did not care for their sincerity one bit. Why? God saw this as an attempt by these people to control Him through redefining His nature. When we turn aside from the
path, whether we realize it or not, we are beginning to redefine what He is according to our own thinking. If we think this is not a prevalent sin, Jesus says in Mark 7:7, "In vain do you worship Me teaching for doctrines the commandments of men." He is not saying that these people are insincere, but that they a failing to follow the way of God. Like



these Israelites, they proclaim their religion in the name of God though. Jesus also says in Luke 6:46, "Why do you call me 'Lord, Lord' and do not the things that I say?" That is what they were doing in Exodus 32. What was their motivation? Does this have an end-time application to the church of God? The answer is in verse 1: Now when the people
saw that Moses delayed coming down from the mountain, the people gathered together to Aaron, and said to him, "Come make us gods that shall go before us; for as for this Moses, the man who brought us up out of the land of Egypt, we do not know what has become of him." Moses, the charismatic leader, the type of Jesus Christ, delayed his
coming! That is alarming! What motivated Saul to make the sacrifice in I Samuel 13? Because Samuel's coming was delayed, Saul presumptuously took it into his own hands to do something he had not been commanded to do—to make the sacrifice. The problem was the delay he perceived. Do we understand why Christ says, "Do not say in your heart,
'The Lord delays His coming''? He knows from the experiences from the Old Testament that, if we begin to think that Christ is delaying, then we will turn aside to idolatry because we will use it as a justification for adjusting ourselves to the spirit of the times we live in. This has alarming ramifications. What did the Israelites do here? Redefining the
nature of God is merely the sin that led to them adjusting their lifestyle, to fall into idolatry. Will that be a problem for this generation? Are we going to think that Christ is delaying His coming? Sincerity is good, but truth is needed with it. Jesus says in John 4:24 that God is looking for those who will worship Him in spirit and in truth. We need to
examine ourselves to see whether we are making adjustments in our way of life to be in harmony with the spirit of the age. Do we keep Sabbath just like the world keeps Sunday? If we do, we have adjusted already. Are we careful in tithing? Are we concerned God will not come through with prosperity? If so, we are already beginning to make
adjustments. Who is the idol? We are. We change the image of God by saying, "He won't mind. He understands." He does understand, but He wants us to trust Him. He knows we are under pressure, but He knows we need to learn to do without, to suffer, to wait. Do we believe that? John W. Ritenbaugh Passover and I Corinthians 10 Page 13 1
Corinthians 2:9-16 In writing to the Corinthians, Paul gives a simple framework for understanding spirit in general, as well as the Holy Spirit. Verse 11 teaches that each person has a spirit: “For what man knows the things of a man except the spirit of the man which is in him?” This echoes Job 32:8: “Thereisa spirit in man, and the breath of the
Almighty gives him understanding.” In this usage, the word “spirit” is synonymous with “heart” or “mind.” This is the intelligent, non-physical part of a person that allows him to think, reason, and comprehend. Verse 11 teaches that a person's spirit is the source and overseer of his thoughts. This spirit in man is not another being within the person but
simply the person's center of reason. Next, verse 12 reveals that the world has a spirit. Like the spirit in man, this spirit is also not a separate being. But this usage of “spirit” is slightly different. Rather than being the center of reason, the spirit of the world is the world's attitude, its inclination, tendency, atmosphere, mood, or frame of mind. The spirit
of the world is also the motivating impulse of the culture, which can manifest in many ways, but it will always be anti-God (see Romans 8:7). Paul describes this spirit in Ephesians 2:2-3, saying that we “once walked according to the course of this world.” The course, or way, of the world is the invisible and immaterial motivating impulse at work in the
sons of disobedience. The spirit of the world moves people whom God has not redeemed to conduct themselves in lust, fulfilling the desires of their flesh and mind, putting themselves under the wrath of God. The spirit of the world sweeps mankind along a spiritual channel to keep them in opposition to their Creator. While spirit cannot be seen, we
can see the effects of spirit. It is not a coincidence that the word for “spirit,” pneuma, can also be translated as “wind” or “breath”—just as Job 32:8, quoted above, parallels the spirit in man to “the breath of the Almighty.” We cannot see the moving air molecules in wind, but we can observe leaves and branches being moved and know that wind is
present. In the dry areas of the West, tumbleweeds roll along and dust-devils form, spin, and disintegrate, revealing that the wind is at work. In the same way, we cannot see spirit, but we can see the actions and attitudes of mankind, and thus find evidence of the spirit that is working. The spirit of the world influences and stirs up the spirit in man,
inducing the individual to think and feel in a certain way, and ultimately, to act. Returning to I Corinthians 2:12, Paul mentions a spirit that we have received. This is in addition to the spirit in man, with which we were born, and in opposition to the spirit of the world. This additional spirit is from, and of, God. We can conclude that, like mankind, God
also has a Spirit. God has a mind, one of unfathomable depth, capability, and intelligence. But more than simply an overwhelming intellect, God's Spirit includes His attitude, principles, thoughts, feelings, temperament, character, disposition, and will. To put it simply, God's Spirit is the essence of His incredible mind, and it is the new motivating
principle that God's children receive. I Corinthians 2:16 shows that God's Spirit is not another supernatural being. It begins with a quotation of Isaiah 40:13 (“who has known the mind of the Lord that he may instruct Him?”), but then Paul follows up with, “But we have the mind of Christ.” This is Paul's explanation of the spirit we have received. It is a
principle, a disposition, a motivating influence that comes from God Himself. “Spirit,” “heart,” and “mind,” while not identical, are used interchangeably. It is the mind of Christ that we have received that allows us to know the things of God, to know what God has prepared for us, and to know the things that have been given to us. Thus, Paul equates
the Spirit of God to the mind of Christ. The essence of His mind enhances our minds, giving us spiritual understanding. The Father and the Son are one, not in the sense of being the same Person, but in the sense of being perfectly united in will, thought, and intent. They are of the same mind, the same heart—the same spirit. It is that Spirit that we
receive when we are baptized and have hands laid on us. As a result, we can begin to understand the things of God, which the world cannot understand. Without God's intervention, mankind is only influenced by the spirit of the world, which has its source in “the prince of the power of the air.” Because God is holy, His Spirit is also holy. God has many
facets and qualities, yet the four living creatures in Revelation 4:8 praise Him day and night for being “holy, holy, holy.” The fact that they say “holy” three times does not mean that He is three persons. It means His holiness is superlative—it is the very highest possible. Our holy God's Spirit, the essence of His perfect mind, is also holy. That holiness
is not merely an attribute, but it is also what God's Spirit will incline His people toward: holiness in conduct, in attitude, in speech, in every facet of living. God says, “Be holy, for I am holy,” and His Spirit will move us toward His holiness, if we cooperate. David C. Grabbe What Is the Holy Spirit? Page 14 Leviticus 22:1-7 I Peter 1:16 says, ". . .
because it is written, 'Be holy, for I am holy,"" which is precisely the lesson contained within Leviticus 22:1-7. Our holy God is clearly saying, "Those who serve Me must also be holy." Holy essentially means "set apart," but it also carries with it the sense of "different," which helps explain why a person or thing is set apart. Certain factors or
characteristics distinguish the set-apart one or thing, making it different from persons or things of the same kind. Holy also has the sense of cleanliness or of being undefiled. God can just as easily be saying to the priests and their children, "I am a clean God, and I want those who serve Me to be clean." In this case, His transcendent purity of intent
and character sets Him apart from others or things that people may consider to be god. He is therefore completely undefiled. The Leviticus passage mentions leprosy, a corpse, and semen. We must not forget that, when this was written, God was addressing a carnal people. Thus, the instruction is couched in physical terms, but we must look for
spiritual meaning within the physical instruction. The Tabernacle, altar, priesthood, furniture, vessels, and all of the rites have spiritual significance, and Paul writes that they are "shadow[s] of good things to come" (Hebrews 10:1). Leprosy is a horrible, dreadful disease, thus it is a type of a spiritual disease. It is externally visible in its disfigurement
of its victim's body. At times, there can be running sores. It probably does not parallel any one spiritual disease, but rather it symbolizes any number of sins that disfigure a person's character and/or attitude. Both a corpse and semen possibly represent carriers of disease. Something causes a person to die, and all too frequently, it is an invisible,
internal disease, of which infections and cancers are examples. The widespread AIDS virus is a good example. It can be carried within a man's semen into a woman's body. The carrier may look healthy externally, but a deadly disease is present. Only the carrier may know of its existence within him. A corpse and semen represent sins that are not
easily perceived. Withdrawal from participation in the fellowship requires the sinner to exercise discipline, as he may be the only one aware of his problem. Creeping things are also defilements from sins that are less obvious. Perhaps in this case, it might be problems with one's attitudes like resentment, bitterness, envy, jealousy, and lusting.
Regardless of what rendered a person unclean, he was not allowed to participate until he cleaned himself by washing in water, a type of the Holy Spirit. Even then, he was still considered unclean until evening of that same day. This process was a form of excommunication. The unclean person was symbolically excluded from communion with God and
held unfit to eat of the holy food of the altar, symbolizing the Word of God, until he had cleaned up his act. Verse 7 distinctly says he was free to eat of the holy things only after the sun went down. Even given this permission, he was still eating in the dark! Though accepted back into fellowship, he was still somewhat removed from full exposure to the
light of God's throne until the next day, when complete communication with God was restored. Taking steps to rid ourselves of uncleanness has awesome ramifications when we grasp how burdened we are with the potential for sin. The apostle Paul labels himself as a wretched man who greatly needed deliverance (Romans 7:24-25). Despite what we
can do on our own—and God requires us to strive to do so—complete deliverance can only come through the work of Jesus Christ. It is essential that we know this, yet it is perhaps beyond our full understanding and appreciation that God is so merciful and full of grace to provide the sin offering that precedes us! If it were not for these elements—
because we are so full of spiritual creeping things and spiritual leprosy—we would never be permitted to eat from the Lord's table. I and II Corinthians offers us great comfort by showing that, though one may be cut off from the body, he can return once he has cleaned himself through repentance. It shows that even though he is denied close
communion with God because of some spiritual uncleanness, he still remains tied to God through the New Testament priesthood. Disfellowshipping is intended to be a temporary, corrective tool. I Corinthians 5:4-5 says, "In the name of our Lord Jesus Christ, when you are gathered together, along with my spirit, with the power of our Lord Jesus
Christ, deliver such a one to Satan for the destruction of the flesh, that his spirit may be saved in the day of the Lord Jesus." The purpose of excommunication is to save the person from his uncleanness that is destroying his communion with God and others in the fellowship. Therefore, if he can still be saved, that person is not completely cut off from
God. II Corinthians 6:14-17 adds more information to this subject. Paul asks four questions that provide comparisons that clearly urge us to avoid or depart from what is unclean so that we can be at peace and in communion with God. Fellowship with God and being allowed to eat spiritual food from His table are clearly conditioned upon our not falling
into uncleanness but instead striving to maintain the purity provided by Christ's sacrifice. Our part in striving to maintain the purity is to follow Christ's example of thorough dedication in fulfilling the requirements of the burnt and meal offerings. Doing so in no way earns us the fellowshipping privileges expressed in the peace offering, but it does
show God our understanding of faith, love, sacrifice, thanksgiving, and the links between total devotion to Him, Jesus Christ, our fellow man, and His wonderful purpose. God has invested a great deal to provide this for us. The least we can do is give back to Him full devotion in our life as a living sacrifice. John W. Ritenbaugh The Offerings of Leviticus
(Part Five): The Peace Offering, Sacrifice, and Love Page 15 Galatians 4:9-10 The common, traditional explanation of Galatians 4:9-10 is that Paul is reprimanding the Galatians for returning to Old Testament observances that were a form of "bondage." Insisting that Paul taught that the Old Testament law was "done away" (Colossians 2:14), they
conclude that Christians should not keep the days that God had commanded Israel to keep. In verse 10, Paul mentions observances of "days and months and seasons and years." Some contend that these observances refer to God's Sabbath and holy days commanded in the Old Testament. But this interpretation overlooks many foundational points.
Galatia was not a city but a province in Asia Minor. The church membership was undoubtedly composed mainly of Gentiles, and the males were physically uncircumcised (Galatians 5:2; 6:12-13). In looking at Paul's initial dealings with these people, we find that they had a history of worshipping pagan deities. In Lystra, a city in Galatia, God healed a
crippled man through Paul (Acts 14:8-18). The people of the area were so astonished at this miracle that they supposed Barnabas and Paul, whom they called Zeus and Hermes (verse 12), to be pagan gods! They wanted to sacrifice to them, and would have, if the apostles had not stopped them (verses 13-18). This shows that the people in Galatia were
generally superstitious and worshipped pagan deities. The major theme of the Galatian epistle is to put them "back on the track" because someone had been teaching "a different gospel," a perversion of the gospel of Christ (Galatians 1:6-7). The Galatians had derailed on their understanding of how sinners are justified. False teachers in Galatia taught
that one was justified by doing physical works of some kind. The majority of evidence indicates that the false teachers were teaching a blend of Judaism and Gnosticism. The philosophy of Gnosticism taught that everything physical was evil, and that people could attain a higher spiritual understanding through effort. It was the type of philosophy that
its adherents thought could be used to enhance or improve anyone's religion. In Paul's letter to the Colossians, we read of this same philosophy having an influence on the church there. It was characterized by strict legalism, a "taste not, touch not" attitude, neglect of the body, worship of angels, and a false humility (Colossians 2:18-23). What, then,
were the "days, months, seasons and years" that Paul criticizes the Galatians for observing? First, Paul nowhere in the entire letter mentions God's holy days. Second, the apostle would never refer to holy days that God instituted as "weak and beggarly elements." He honored and revered God's law (Romans 7:12, 14, 16). Besides, he taught the
Corinthians to observe Passover and the Days of Unleavened Bread (I Corinthians 5:7-8), and he kept the Sabbath and holy days himself (Acts 16:13; 18:21; 20:6; I Corinthians 16:8). When the scriptures in question are put into context, the explanation of what these days were becomes clear. In Galatians 4:1-5, Paul draws an analogy in which he likens
the Jew to a child who is waiting to come into an inheritance and the Gentile to a slave in the same household. He explains how, before the coming of Christ, the spiritual state of the Jew was no different from the Gentile because neither had had their sins forgiven nor had they received God's Spirit. Prior to the coming of Christ, both Jews and Gentiles
were "in bondage under the elements of the world" (verse 3). The word "elements" is the Greek stoicheion, which means any first thing or principle. "In bondage under the elements of the world" refers to the fact that the unconverted mind is subject to the influence of Satan and his demons, the rulers of this world and the authors of all idolatrous
worship. Satan and his demons are the origin, the underlying cause, of the evil ways of this world, and all unconverted humans are under their sway. "Because the carnal mind is enmity against God; for it is not subject to the law of God, nor indeed can be" (Romans 8:7). Paul is saying that both Jews and Gentiles had been in bondage to sin. In
Galatians 4:8, Paul brings up the subject of the idolatry and paganism that they had participated in before their conversion. "But then, indeed, when you did not know God, you served those which by nature are not gods." This obviously refers to the worship of pagan deities (Acts 14:8-18). He is making it clear that God had called them out of that way
of life. Paul continues this thought in verse 9, where his obvious concern was that the Galatians were returning to the way of life from which God had called them. The "weak and beggarly elements" were demon-inspired, idolatrous practices, NOT something God had commanded. "Elements" here is the same word, stoicheion, translated "elements" in
verse 3. An extension of stoicheion can refer to the heavenly bodies that regulate the calendar and are associated with pagan festivals. The apostle condemns the practices and way of life that had been inspired by Satan and his demons, the principal cause of all the world's evil. Paul recognized that the Galatians had begun to return to their former
slavish, sinful practices. It is evident that the "days, months, seasons and years" Paul refers to in verse 10 were the pagan, idolatrous festivals and observances that the Galatian Gentiles had observed before their conversion. They could not possibly be God's holy days because these Gentiles had never observed them before being called, nor would
Paul ever call them "weak and beggarly." Rather, they were turning back to their old, heathen way of life that included keeping various superstitious holidays connected to the worship of pagan deities. Far from doing away with God's holy days, these scriptures show that we should not be observing "days, months, seasons and years" that have their
roots in paganism, such as Christmas, Easter, Valentine's Day, Halloween, and any other days that originated from the worship of pagan gods. Earl L. Henn Does Paul Condemn Observing God's Holy Days? Page 16 Galatians 4:9-10 The common, traditional explanation of Galatians 4:9-10 is that Paul is reprimanding the Galatians for returning to Old
Testament observances that were a form of "bondage." Insisting that Paul taught that the Old Testament law was "done away" (Colossians 2:14), they conclude that Christians should not keep the days that God had commanded Israel to keep. In verse 10, Paul mentions observances of "days and months and seasons and years." Some contend that these
observances refer to God's Sabbath and holy days commanded in the Old Testament. But this interpretation overlooks many foundational points. Galatia was not a city but a province in Asia Minor. The church membership was undoubtedly composed mainly of Gentiles, and the males were physically uncircumcised (Galatians 5:2; 6:12-13). In looking at
Paul's initial dealings with these people, we find that they had a history of worshipping pagan deities. In Lystra, a city in Galatia, God healed a crippled man through Paul (Acts 14:8-18). The people of the area were so astonished at this miracle that they supposed Barnabas and Paul, whom they called Zeus and Hermes (verse 12), to be pagan gods!
They wanted to sacrifice to them, and would have, if the apostles had not stopped them (verses 13-18). This shows that the people in Galatia were generally superstitious and worshipped pagan deities. The major theme of the Galatian epistle is to put them "back on the track" because someone had been teaching "a different gospel," a perversion of the
gospel of Christ (Galatians 1:6-7). The Galatians had derailed on their understanding of how sinners are justified. False teachers in Galatia taught that one was justified by doing physical works of some kind. The majority of evidence indicates that the false teachers were teaching a blend of Judaism and Gnosticism. The philosophy of Gnosticism taught
that everything physical was evil, and that people could attain a higher spiritual understanding through effort. It was the type of philosophy that its adherents thought could be used to enhance or improve anyone's religion. In Paul's letter to the Colossians, we read of this same philosophy having an influence on the church there. It was characterized
by strict legalism, a "taste not, touch not" attitude, neglect of the body, worship of angels, and a false humility (Colossians 2:18-23). What, then, were the "days, months, seasons and years" that Paul criticizes the Galatians for observing? First, Paul nowhere in the entire letter mentions God's holy days. Second, the apostle would never refer to holy
days that God instituted as "weak and beggarly elements." He honored and revered God's law (Romans 7:12, 14, 16). Besides, he taught the Corinthians to observe Passover and the Days of Unleavened Bread (I Corinthians 5:7-8), and he kept the Sabbath and holy days himself (Acts 16:13; 18:21; 20:6; I Corinthians 16:8). When the scriptures in
question are put into context, the explanation of what these days were becomes clear. In Galatians 4:1-5, Paul draws an analogy in which he likens the Jew to a child who is waiting to come into an inheritance and the Gentile to a slave in the same household. He explains how, before the coming of Christ, the spiritual state of the Jew was no different
from the Gentile because neither had had their sins forgiven nor had they received God's Spirit. Prior to the coming of Christ, both Jews and Gentiles were "in bondage under the elements of the world" (verse 3). The word "elements" is the Greek stoicheion, which means any first thing or principle. "In bondage under the elements of the world" refers
to the fact that the unconverted mind is subject to the influence of Satan and his demons, the rulers of this world and the authors of all idolatrous worship. Satan and his demons are the origin, the underlying cause, of the evil ways of this world, and all unconverted humans are under their sway. "Because the carnal mind is enmity against God; for it is
not subject to the law of God, nor indeed can be" (Romans 8:7). Paul is saying that both Jews and Gentiles had been in bondage to sin. In Galatians 4:8, Paul brings up the subject of the idolatry and paganism that they had participated in before their conversion. "But then, indeed, when you did not know God, you served those which by nature are not
gods." This obviously refers to the worship of pagan deities (Acts 14:8-18). He is making it clear that God had called them out of that way of life. Paul continues this thought in verse 9, where his obvious concern was that the Galatians were returning to the way of life from which God had called them. The "weak and beggarly elements" were demon-
inspired, idolatrous practices, NOT something God had commanded. "Elements" here is the same word, stoicheion, translated "elements" in verse 3. An extension of stoicheion can refer to the heavenly bodies that regulate the calendar and are associated with pagan festivals. The apostle condemns the practices and way of life that had been inspired
by Satan and his demons, the principal cause of all the world's evil. Paul recognized that the Galatians had begun to return to their former slavish, sinful practices. It is evident that the "days, months, seasons and years" Paul refers to in verse 10 were the pagan, idolatrous festivals and observances that the Galatian Gentiles had observed before their
conversion. They could not possibly be God's holy days because these Gentiles had never observed them before being called, nor would Paul ever call them "weak and beggarly." Rather, they were turning back to their old, heathen way of life that included keeping various superstitious holidays connected to the worship of pagan deities. Far from doing
away with God's holy days, these scriptures show that we should not be observing "days, months, seasons and years" that have their roots in paganism, such as Christmas, Easter, Valentine's Day, Halloween, and any other days that originated from the worship of pagan gods. Earl L. Henn Does Paul Condemn Observing God's Holy Days? Page 17
Deuteronomy 12:29-32 Halloween is a custom of the nations. God Himself calls such things abominations, practices that He hates. If we strip away its facade of revelry and feasting, it is idolatrous false worship, honoring spirit beings that are not God. In addition, God never tells us to celebrate this day or in any way to honor the spirits of the dead.
Notice that He warns us not to be "ensnared to follow" the practices of the nations. A snare is a trap designed to catch an unwary animal. The trap itself is hidden, but what is visible is a kind of lure, an attractive trick designed to fool the prey into entering the trap. Once it takes the bait, the gate comes down, a hook comes out, or a spring slams
closed on a limb, and the prey is trapped. God is alerting us to the fact that heathen or ungodly practices—customs, ways of worship, traditions, celebrations—usually have characteristics that appeal to our human nature. They are the lures. We can become caught up in them before we are aware of it. God advises us to watch out for the hidden
dangers, the appealing entrapments, that are designed into these holidays. Many cultureshave a form of Halloween in their tradition. It seems that most of this world's peoples desire to celebrate the dead. The holidays or feasts may vary from place to place, falling on different days and following different customs. The common denominator is that
they all honor or remember the dead or unseen spirits. Mexico has its "Day of the Dead" in which participants give out candies in the shape of skeletons and visit graveyards to commune with the dead by leaving them food. In Japan, they honor their ancestors with various celebrations. Certain African tribes set aside days to honor the unseen spirits,
warding off the evil ones and placating the good. German, Scandinavian, Spanish, Italian, and many other cultures have a Halloween-type holiday. In English-speaking countries, Halloween derives primarily from the Celtic festival of Samhain (pronounced "sow-in"). Samhain, held on the three days around November 1, was a kind of New Year's
celebration and harvest festival all rolled up into one. The Celts believed that these three days were special because of the transition from the old year to the new. They felt that during this time the boundary between the physical and spiritual worlds relaxed or lifted, allowing spirits to cross over more easily. This idea, of course, terrifies superstitious
people—that departed spirits could walk among us, especially those who died in the past year as it was thought these spirits desired to return to the mortal realm. For this reason, they believed they had to appease the spirits to make them go into the spirit world and stay there. The Celts did this by putting out food and treats so that, when these
spirits came floating by their houses, they would pass on. They thought that, if they did not appease the spirits, they would play tricks or put curses on them. Whole villages would unite to drive away the evil spirits, ensuring that the upcoming year would be good. Others among them would hold séances or conduct other kinds of divination by
incantation, potion, or trance to contact dead ancestors in hope of receiving guidance and inspiration. An interesting aspect of this transition time—the three days of Samhain—is that it was considered to be "no time," a time unto itself. Thus, it became a tradition that the order and the rules by which people lived were held in abeyance during them.
All laws went unenforced. The social order was turned upside-down—the fool became king, and the king became the fool. Men dressed as women and vice-versa. People took on different personas, dressing in disguise and acting the part. No work was done during this period of total abandon, for it was a time for revelry, drinking, eating, making and
taking dares, and breaking the law. In a word, it was chaos. Then Roman Catholicism arrived on the scene and "converted" the pagans. It also decreed a day to honor departed saints: May 13, All Saints' Day. The priests instructed the "converted" pagans to keep All Saints' Day, but they continued to celebrate Samhain because it was so much more fun
than attending church to pray for the hallowed saints of yesteryear. To keep them in the fold, in AD 835 Pope Gregory IV officially authorized moving All Saints' Day to November 1 to coincide with Samhain. He allowed the pagan "Christians" to keep their old customs as long as they put a gloss of Christianity on them. Thus, they kept Samhain in the
name of Christ to honor the departed saints. Like Samhain, All Saints' Day began the evening before, which was called All Hallows' Eve, All Saints' Eve, or Halloween. Since then, Halloween has evolved into its present form, in which nothing remotely Christian remains. It is known for all its pre-Christian Celtic practices—particularly the recognition of
the spirit world in the form of fairies, witches, ogres, goblins, demons, ghouls, vampires, etc. Today, "trick-or-treating" is the most recognized of Halloween activities, and it is simply a form of extortion. Children, whether they know it or not, are acting as the spirits who will play a trick or put a curse on the one who does not pay up in food or treats.
Divination and séances are also commonly held on October 31. Hooliganism—tricks resulting in vandalism—often reaches its high point on Halloween. For many years, Detroit was the scene of "hell night," in which rampaging young people trashed large areas of the city, setting fires, smashing cars and windows, looting, and generally creating havoc.
The Celtic feast of Samhain still survives in Halloween. It has simply reverted to our ancestors' Celtic practice. Richard T. Ritenbaugh Halloween Page 18 Matthew 12:9-14 There is an obvious difference between Christ and the Pharisees on the Sabbath. The Pharisees were not there to worship God. Their questions were not asked out of loving
concern. They were there as accusing authorities who wanted to judge Christ by their own regulations. At the time, the Jews had been compiling for a number of years a code of regulations by which they hoped to make it virtually impossible for a person to sin. Eventually, there were 1,521 regulations just regarding keeping the Sabbath! These people
did it in sincerity, a misdirected zeal. What happened is that they turned the observance of the day into a legalistic ritual rather than a loving service toward God and fellow man. Consider the actions and words in Matthew 12 and in Mark 3. Is Christ doing away with the Sabbath observance, or is He restoring it to its original, divine value and
function? Jesus helps us understand this by a principle He gives in Matthew 19:8. Referring to divorce and remarriage, Jesus says, "But from the beginning it was not so." So it is here. He is showing God's original intent for the Sabbath. He is not saying, "You don't have to worry about breaking it," or, "I'm going to do away with this day in the future
anyway, so it doesn't matter what we do." Instead, by what He says and does, He focuses attention on His own Sabbath activities: To relieve somebody of a burden, to deliver one from a withered hand. By these acts, we see that the Sabbath is a day of redemption, deliverance, freedom, and healing. It is a day to do kind acts. It is a day to help one's
fellow man in some way and to relieve him of some burden, as much as lies within us. Jesus' healing here was not done to a man whose life was in danger. He had a chronic problem, and it easily could have waited until the next day. He could have said, "Come back tomorrow." Instead, He purposely shows what the Sabbath is for. It is for healing—
either physical or spiritual healing. The man's chronic illness parallels us spiritually: We are chronically sinful! Jeremiah 17:9-10 says that the heart is incurably sick. The Sabbath, then, is a day given to free us from the chronic problems of human nature. By Jesus' example—His reactions, His words—it becomes clear that God not only intends that
"good" be done, but to fail to do good when the opportunity presents itself implies "evil" and "killing." If not, why was He angry? He was angry because the Pharisees were failing to do something to relieve this man of his burden. Instead, they were using him to provoke Jesus into what they considered as sinning so that they might accuse Him. Thus,
the person who is not concerned for the physical and/or spiritual salvation of others on the Sabbath is automatically involved in destructive efforts and attitudes. One of the Sabbath's uses is to prepare us to be used for the salvation of others. We are not in the position yet that Christ was. He was able, because of His closeness to God, because He was
God in the flesh, because He had the Spirit of God without measure, to do things that we are unable to do. But the principle is there! There are many such things—as opportunities present themselves—that we can do on the Sabbath. It is within our power to relieve other's burdens. It may only be giving someone encouragement or writing a letter or
telephoning to let another know that he is cared for and thought of. It may be a little thing, but it is within our power to do things like this to help others along the way. Consider the Sabbath command in Deuteronomy 5: The Sabbath was made to show compassion toward the weak and the defenseless. The command says that we are to give others
who are under our authority the Sabbath day to rest. We relieve them—manservant, maidservant, even animals—of the burden of work. They, too, are to be given the opportunity to be relieved of a burden. They are physical. If they are worked constantly, they will wear out more quickly. And so it is wise to give them rest, is it not? It is to our benefit to
give them the relief that they need. A similar command is given in Exodus 23:12: Six days you shall do your work, and on the seventh day you shall rest, that your ox and your donkey may rest, and the son of your female servant and the stranger may be refreshed. John W. Ritenbaugh The Fourth Commandment (Part 2) Page 19 Colossians 2:8
Colossians 2:8 reads, ". . . according to the tradition of men, according to the basic principles of the world . . .." A corresponding phrase in Galatians 4:9 reads, ". . . the weak and beggarly elements, to which you desire again to be in bondage . . .." Many in this world claim that these phrases describe the law of God. However, their claim is not true at
all. Can we imagine an apostle of God calling the Old Testament "weak and beggarly"? It is ridiculous even to think that. Instead, the apostle Paul is appealing to his readers with all of his heart to recognize and turn away from something so wrong that it could only have come from the mind of Satan. Daniel 2 contains a vision of a great statue, an idol
Nebuchadnezzar dreamed about. It had a head of gold, the shoulders and upper body of silver, the belly and thighs of bronze, legs of iron, and feet of iron and clay. We understand that, as a whole, it represents the system the Bible calls "Babylon," which has spread worldwide. These great empires—seen in the various body parts and metals—have
spread Babylonish thinking, organization, social systems, economics, education, and religions all over the earth. The golden head, Nebuchadnezzar himself, symbolized Babylon (Daniel 2:37-38). The head contains the brain, where thinking takes place. That body part dominates and directs the rest of the body. In this vision, God is revealing that
Babylonish thinking and systems spread from Nebuchadnezzar's Babylon to Medo-Persia, to Greece, to Rome, to medieval Europe, and eventually into modern nations. It is everywhere. Each culture has put its own identifiable stamp on it, so that, say, the Japanese culture, while Babylonish at its roots, has traits that make it distinctive from Chinese,
Indian, Russian, European, or American culture. Their Babylonish roots provide enough similarity among them to understand and interact with one another, but they all have cultural peculiarities that make them different. It is a simple picture, but it explains a truth missing from this world's thinking. At the very least, Daniel 2 indicates that the
overarching philosophies that dominate life on Earth have mainly come and spread from Babylon. However, Paul's phrases in Colossians 2:8 and Galatians 4:9 show that a taproot goes even deeper than Babylon. In William Barclay's commentary, The Letters to the Philippians, Colossians, and Thessalonians, pages 136-137, he explains the Greek word
stoicheia, which has been translated as "the basic principles of the world" in Colossians 2:8 and "the weak and beggarly elements" in Galatians 4:9. He writes that the word has two basic meanings: (a) It means literally things which are set out in a row. It is, for instance, the word for a line of soldiers. But one of its most common meanings is the
letters of the alphabet, no doubt because they form a series which can be set out in a row. Because stoicheia can mean the letters of the alphabet, it can also very commonly mean elementary instruction in any subject. We still speak of learning the A B C of a subject, when we mean taking the first steps in it. It is possible that this is the meaning here. .
.. (b) Stoicheia has a second meaning. It means the elemental spirits of the world, and especially the spirits of the stars and planets. There are still people who take astrology seriously. They wear signs-of-the-zodiac charms and read newspaper columns which tell what is forecast for them in the stars. But it is almost impossible for us to realize how
dominated the ancient world was by the idea of the influence of the elemental spirits and the stars. Astrology was then, as it has been said, the queen of the sciences. (Authors' emphases throughout.) The Interpreter's Bible, volume 11, pages 191-193, commenting on Colossians 2, similarly reads: Paul now comes to the cardinal error of this
"philosophy": it teaches men to propitiate the elemental spirits of the universe instead of giving their allegiance to Christ. The word [stoicheia] has a very wide range of meaning . . .. The word may be taken (a) in the sense of "the elementary things," the "A B C's" . . .. [Or it] (b) indicates that Paul is here speaking of the stoicheia as rivals of Christ,
objects of human allegiance who are set in the place that belongs to him alone. . . . The doctrine which Paul combats, then, appears to involve (a) an exposition of the nature of the physical world and man's place within it in terms of astrological determinism; and (b) instruction in the cult practices (asceticism, taboos, angel worship) which will
propitiate these astral spirits and enable the devotee to attain fullness of life. The apostle Paul is warning God's people that human reason aided by demonic inspiration—elemental spirits—is the source of the philosophies that undergird our societies. If one is searching for truth about life and its purpose, that philosophy is not the place to look for it.
The fullness of truth is to be found in Jesus Christ. As Interpreter's says, the particular philosophy in view in Colossians 2 is that things are astrologically determined. What is the result of believing this? If a person's nature and destiny are determined by the elements that comprise the physical world, then human personality and direction in life are not
spiritually free and self-determining. A person simply does not have free-moral agency. This philosophy is still alive today. Are people not still reading astrological charts? Are not New Age religions preaching that the harmonics of crystals divine the course of life? Is science not repeatedly telling us that moral choices do not determine character and
personality but particular combinations of genes and hormones? This idea is still alive today. Nothing has changed! If a person uses astrological determinism, both the senses of guilt and forgiveness vanish. Why? Because, under this philosophy, the individual is not responsible for his actions. One can say, "The stars made me do it," or even, "Satan
made me do it." Human nature is very quick to grab onto this deception—or self-deception. They can blame every problem or sin on their hormones or their genes or the constellations or circumstances beyond their control. Satan wants to lead people in this very direction. He wants them to feel comfortable with their lives. We can now see the
fundamental difference between philosophy and the true religion. With philosophy, the final arbiter is human reasoning. With the true religion, the final arbiter is God's revelation. John W. Ritenbaugh Truth (Part 1) Page 20 1 Timothy 6:20-21 The Amplified Bible makes these verses clearer: O Timothy, guard and keep the deposit entrusted [to you]!
Turn away from the irreverent babble and godless chatter, with the vain and empty and worldly phrases, and the subtleties and the contradictions in what is falsely called knowledge and spiritual illumination. [For] by making such profession some have erred (missed the mark) as regards the faith. . . . Paul warns Timothy about "the subtleties and
contradictions of what is falsely called knowledge and spiritual illumination." The word translated "knowledge" in most translations ("science"in the King James Version) is the Greek gnosis. Literally meaning "to know," it forms the root of the word Gnosticism. It is possible, even probable, that Paul refers to Gnosticism here, since both of his letters to
Timothy contain warnings against false teachers bringing in foreign concepts that were undermining the faith of church members. Remember, however, that his warning is against a particular type of knowledge that induced some members to stray from the faith, knowledge that was subtle and yet contradictory. That it was contradictory is interesting
because Gnosticism not only contradicts the truth, but within Gnostic beliefs there are also many contradictions. Recently, the newly-discovered Gospel of Judas, an example of what is called a "Gnostic gospel," has made headlines worldwide. It was not written at the same time as the four canonical gospels - Matthew, Mark, Luke, and John - but
appeared a couple of centuries later. The Gospel of Judas contradicts the true gospel accounts by asserting that Judas Iscariot was actually the hero, who had been given secret knowledge that the other disciples did not possess. The opening line of the Gospel of Judas demonstrates this secret knowledge: "The secret account of the revelation that
Jesus spoke in conversation with Judas Iscariot during a week, three days before he celebrated Passover." This so-called gospel gives a quite different view of the relationship between Jesus Christ and Judas, and its defenders say that it offers "new insights" into Jesus' betrayal, and the nature and character of Judas. "New insights" is another common
theme of Gnosticism. Several years ago, another Gnostic gospel, the Gospel of Thomas, was all the rage in the scholarly community. Its opening lines also emphasize this secret knowledge: "These are the secret sayings that the living Jesus spoke and Didymos Judas Thomas recorded. And [Jesus] said, 'Whoever discovers the interpretation of these
sayings will not taste death.' Notice that the emphasis is immediately on discovering an interpretation and on increasing knowledge as a way to eternal life. It contains nothing about salvation coming through one's relationship with God or even about living a godly life. In this Gnostic gospel, eternal life comes from the secret knowledge that will
explain the obscure sayings. Not only were the Gnostic gospels written long after the fact, but they are also full of statements that oppose the text of the Bible. For example, in the Gospel of Thomas, Jesus allegedly says, "If you fast, you will bring sin upon yourselves, and if you pray, you will be condemned, and if you give to charity, you will harm your
spirits." Scholars say that Jesus is advocating "fitting in" and "being true to oneself," phrases often repeated these days. In another place in the Gospel of Thomas, Jesus is quoted as saying, "[Blessed is] the one who came into being before coming into being." This makes absolutely no sense to us, but it does make a kind of sense to Gnostics, who
believe in a dualism of flesh and spirit. Thus, they understand that "Jesus" implies that the spirit could come into being before the flesh. Many Gnostics were followers of docetism, the belief that Jesus and Christ were two separate beings in one body. Docetists believed that the man Jesus was born, and that the pre-existing god Christ entered into Him
when He was baptized and left again before He was crucified. This, then, is an example of coming into being before coming into being. Also in the Gospel of Thomas, The disciples said to Jesus, "Tell us, how will our end come?" Jesus said, "Have you found the beginning, then, that you are looking for the end? You see, the end will be where the
beginning is. [Blessed is] the one who stands at the beginning: that one will know the end and will not taste death. Again, knowing something is shown as the antidote of death. In this case, another element of dualism is that every person has a little spark of God in him or her, and that we have an eternal spirit (or soul) that is trapped or imprisoned
within a body of flesh. Gnostics generally believed that all spirit was inherently stable and good (overlooking the fact that Satan and his demons are spirit andyet also unstable and evil), while all matter and flesh was inherently evil (contradicting God's statement in Genesis 1:31 that everything God had made was "very good"). Plato reinforced this
belief, writing, "The soul is the very likeness of the divine - immortal, and intelligible, and uniform, and indissoluble, and unchangeable." He also declared, viewing the body as a temporary house in which the soul is imprisoned, "The soul goes away to the pure, the eternal, the immortal and unchangeable to which she is kin." The Gnostic goal was to
learn the secret knowledge that would allow the inner spirit to be released from the confines of the flesh, enabling it to rejoin God in the spirit realm. Thus, the Gnostics linked the beginning and end (often depicted in the figure of a snake swallowing its tail), because if a person could figure out how the divine spark was infused into the flesh in the
first place, he could then reverse it and release the spirit. We find the same basic tenet in the modern doctrine of the immortality of the soul, and the widespread belief that our "home" is in heaven, and that we go to this home when we die. David C. Grabbe Whatever Happened to Gnosticism? Part One: False Knowledge Page 21 Jeremiah 17:9 This
verse is among the best known of all verses in the Bible. Though we know the words, could we perhaps not grasp some of the depth of what Jeremiah is trying to convey, particularly its practical, everyday application? It is interesting that the Hebrew word translated "deceitful" (Strong's #6121) comes from exactly the same root as the name "Jacob"
(which gives a bit of insight into the mindset of that famous Bible character in his pre-conversion days - God has a habit of naming things what they are). This word is used only three times in the Old Testament. It indicates "a swelling," "a humping up," and thus a knoll or small hill. When used in relation to traits of human personality, it describes an
inflated, prideful vanity, a characteristic that is distastefully useless, corrupting, and intensely self-serving. According to Strong's, it also indicates something fraudulent or crooked. In other words, it suggests an intentional perversion of truth intended to induce another to surrender or give up something of value. What Jacob twice did to Esau gives a
good idea of its practical meaning. Today, we might say our heart is always attempting to "con" us into something that is not good for us in any way. Its inducements may indeed appear attractive on the surface, but further examination would reveal that its appeals are fraudulent and risky. In fact, its appeals are not only downright dangerous, it is
incurably set in this way. In Jeremiah 17:9, the Hebrew word is translated "deceitful," but in the other two usages, it is translated "corrupted" and "polluted." This word should give us a clear indication of what God thinks of this mind that is generating our slippery, self-serving conduct and attitudes. In His judgment, it is foul in every sense, to be
considered as belonging in a moral sewer or septic tank. The King James translators chose to use "deceitful," and since it is a good synonym, just about every modern translation has followed its lead. Deceit is a cognate of deceive, which means "to mislead," "to cheat," "to give a false appearance or impression," "to lead astray," "to impose a false
idea," and finally, "to obscure the truth." "Deceitful" thus indicates the heart to be brim-full of these horrible activities. The term "desperately" (Strong's #605) also needs definition. It indicates something so weak, feeble, and frail as to be at the point of death. Thus, most modern translations, including the KJV margin, have opted for "incurable."
Elsewhere, God calls it "a heart of stone," as if rigor mortis has already set in despite it still being alive. In other words, nothing can be done about it, as it is set in a pattern of influence that cannot be changed for the better. God promises, then, that He will give those He calls a new heart, a heart of flesh, one that will yield to Him and His way of life.
It is good to understand all these descriptors, but they only give us what amounts to book-learning on this vital topic. It is what its problems are in everday, practical situations that makes God so dead set against it that He declares it "incurable." It cannot be fixed to His satisfaction and is therefore unacceptable for His Family Kingdom. We can
understand why from this brief illustration: What are the two great commandments of the law? First: We are to love God with all our heart, soul, and mind (Matthew 22:37-38). In other words, we are to love Him above all other things. We are to respond to God's wonderful, generous love toward us with a love that employs all of our faculties to match
His love toward us. Jesus says in Luke 14:26, "If any one comes to Me and does not hate his father and mother, wife and children, brothers and sisters, yes, and his own life also, he cannot be My disciple." Do we grasp the practical application of this? He means that we are to make whatever sacrifice is necessary, even to giving up our lives, to submit
in obedience to any, even the least, of God's commands. If at any time we put ourselves on equal footing to Him, we have actually elevated ourselves over Him and have committed idolatry. The second great commandment is to love others as ourselves (Matthew 22:39). Though not quite as stringent as the first, it still is a very high standard. Jesus says
that on these two commandments everything else in our response to God hangs (verse 40). Love and law are inextricably bound together in our relationship with God. Yet, herein lies the problem. Keeping them is impossible for man as he now is, encumbered with this deceitful heart. Our heart will not permit us to do this because it is so self-centered
it absolutely cannot consistently obey either of these commandments. Thus, no character of any value to God's Kingdom can be created in one with a heart as deceitful and out of control as an unconverted person. It is incurably self-centered, self-absorbed, and narcissistic in its concerns about life's activities. This deceit has many avenues of
expression, but none is more effective than to convince us we are far better than we actually are - but far better as compared to what or whom? Our hearts have an incredible ability to hide us from the reality of what we are spiritually and morally. It does this so effectively that it can harden us to the extent that we can be blinded to any and every
failing in our character! It lures us into sin, hiding its seriousness from us and making us believe it to be a rather minor affair. It convinces us that "nobody got hurt" or "everybody's doing it." In Hebrews 3:12-13, Paul issues a warning just as applicable today as it was in the first century: "Beware, brethren, lest there be in any of you an evil heart of
unbelief in departing from the living God; but exhort one another daily, while it is called 'Today,' lest any of you be hardened through the deceitfulness of sin.'" Sin promises more than it can deliver. It assures us of pleasures it never imparts. Sometimes it does deliver some pleasure, but it conceals the boomerang effect that will surely come. It also
obscures its addictive power, invariably leading us beyond our original limits. When we first sin a specific sin, we are under delusion, and it will lead us step by step until we are enslaved to it. It can put on plausible appearances, even the mantle of virtue, convincing us we are doing ourselves and others a favor. Sin deludes us with hope of happiness,
but what does the gambler feel when he loses his bankroll, or the drunkard after he is burdened with a death caused by his drunk driving, or the fornicator who discovers he has AIDS, or the adulterer who must live with the fact that he has destroyed a marriage and family? Human nature will generate any number of excuses - self-justifications, really
- to avoid any sacrifice, no matter how small, or to admit any guilt that might damage its self-assessment of its value. It sometimes manages to produce narcissism so strong that all activity must have it as the center of the universe, and it will work hard to make sure it controls virtually everything. Pride and self-gratification are its driving impulses. By
insisting on "tolerance" over the last several decades, human nature has deceitfully managed to produce an open-minded acceptance of what was once commonly known to be sinful behavior. It has succeeded by maintaining that no absolutes exist regarding conduct, thus one morality is just as good as another. The nation has been bulldozed into
accepting this deceitful concept by cooperative media, good-looking celebrities, savvy politicians, and liberal judges. Thus, a polite, secular paganism has overtaken our nation, and many have become convinced that the gods and ways of the Hindus, Buddhists, Muslims, Taoists, occultists, or whatever religionists are all the same. In one way, they are
correct. They all do have the same god, but it is not the God of the true Christian religion and the Bible, One who adamantly insists on purity, chastity, and integrity of life in harmony with His commands. John W. Ritenbaugh Is the Christian Required To Do Works? (Part Two) Page 22 Proverbs 14:12 Not all presumption is careless drifting.
Unfortunately, strong evidence exists to show that much of modern liberalism in religion was deliberately planned and executed. A Layman's Guide to Protestant Theology by William Hordern, p. 74, refers to this: The method of liberalism includes the attempt to modernize Christianity. The world, liberals argue, has changed radically since the early
creeds of Christendom were formulated; this makes the creeds sound archaic and unreal to modern man. We have to rethink Christianity in thought forms which the modern world can comprehend. Fosdick argued that we must express the essence of Christianity, its "abiding experiences," but that we must not identify these with the "changing
categories" in which they have been expressed in the past. For example, says Fosdick, an abiding experience of Christianity has been its conviction that God will triumph over evil. This has been traditionally pictured in the category of Christ's second coming on the clouds to destroy evil and set up good. We can no longer retain the outworn category,
but we can still believe the truth which this ancient thought form was trying to express. We can continue to work in the faith that, through His devoted followers, God is now building His Kingdom and that there will be a renewing of life, individual and social, to bring it into conformity with the will of God. The essence of the faith is thus retained,
argues Fosdick, which the thought form in which it was once clothed has been abandoned. A second aspect of the method of liberalism is its refusal to accept religious belief on authority alone. Instead, it insists that all beliefs must pass the bar of reason and experience. Man's mind is capable of thinking God's thoughts after Him. Man's intuitions and
reason are the best clues that we have to the nature of God. The mind must be kept open to all truth regardless of from whence it comes. This means that the liberal must have an open mind; no questions are closed. New facts may change the convictions that have become hallowed by custom and time. The liberal will venture forth into the unknown,
firmly believing that all truth must be God's truth. In this spirit, the liberal accepts the higher criticism of the Bible and the theory of evolution. He refuses to have a religion that is afraid of truth or that tries to protect itself from critical examination. (emphasis added) Is it any wonder, when those who are supposed to be the primary protectors of
religious purity think the way they do, that the laity behaves as they do? Does it really make any difference? Certainly, because the almighty God on high definitely thinks it makes a difference! Hardly anything more clearly illustrates the self-deceived perverseness of human nature as its presumptuous additions of the observation of Christmas and
Easter to the worship of the God of the Bible. That Jesus was born in Bethlehem of Judea is indisputable, but among other things, He was not born on December 25, nor did anybody exchange gifts on that date. Scripture nowhere says there were three wise men, and it is clear they gave gifts only to Christ as King. Regarding Easter, Jesus was not
resurrected on a Sunday morning, nor was He crucified on a Friday afternoon. It is impossible to squeeze three days and three nights, which Jesus Himself said would be the length of time He would spend in the tomb (Matthew 12:40), between Friday afternoon and Sunday morning. Even so, fantastically detailed and emotionally appealing traditions
have presumptuously been built around both these events and have been taught to a deceived public as though they were true. Beyond what has been already mentioned regarding these days, where in God's Word does He command that we believe and do these commonly accepted practices? Men have presumptuously taken them upon themselves.
The addition of Christmas and Easter to Christianity happened so long ago that they have come to be accepted as part of the Christian religion, and most people celebrate them without thought. Nevertheless, adding to so-called Christian beliefs has not ended—in fact, it is still happening. The late Pope John Paul II was an ardent ecumenist. He circled
the globe many times in his travels and embraced in conference many non-Catholics in his effort to bring all into one fold. His successor, Pope Benedict XVI, has pledged to continue that effort. Recently, their representatives achieved a decisive victory in forging a much closer alliance with the Anglican Church. However, Anglican leaders could take
this step only by abandoning the firm foundation of a former doctrine and thus joining Catholics in accepting a presumptuous addition that the latter already believe. A headline in the Seattle Post Intelligencer, May 17, 2005, reads, "Catholics, Anglicans reach accord on Mary: Statement closes big gap between churches." The article explains: The
historical separation between Roman Catholics and Anglicans has narrowed after both found common ground on the position of Mary, mother of Jesus, according to a document conceived at the highest church levels. . . . Anglicans, already close to Catholics because of liturgy and traditions, have moved even closer through their understanding of
Mary as outlined in the joint statement, which took five years and an international committee to complete. Bringing back the departed brethren has been a strong focus of the Catholic Church since the Counter-Reformation that followed the Protestant Reformation, which had dealt Catholicism a powerful blow in the sixteenth century. However, it was
not until the "New Age Movement" began in earnest during the mid-1970s—with its strong, insistent call for a paradigm shift toward greater tolerance and radical thinking in religious beliefs and values—that the stage was set for ecumenical efforts to succeed. The following quotation from the same article publicly undressed, as it were, the Anglican
Church: The document seeks to transcend past controversies on Catholic dogma, including the Immaculate Conception and the Assumption of Mary. While not spelled out specifically in the Bible, such beliefs can be interpreted through Scripture, according to the 80-paragraph document. The result might be an elevation, or at least a heightened
acknowledgment, of the place of Mary—particularly for Anglicans, the denomination born in England during the Reformation and called the Episcopal Church in the United States. Anglicanism is considered closest to Catholicism because it gives Mary a pre-eminent place among the saints, includes her in Communion prayers and holds six Marian
feast days. Among other matters, Catholics and Protestants disagree over the Catholic dogmas of the Immaculate Conception—the assertion that Mary lived a life free from sin from the moment she was conceived—and the Assumption, the belief that her body and soul were taken into heaven when her earthly life ended. Those dogmas have "created
problems not only for Anglicans but also for other Christians," the document said, largely because they are not explicitly supported by Scripture. But those dogmas also "can be said to be consonant with the teaching of the Scriptures and the ancient common traditions," said the document, titled "Mary: Grace and Hope in Christ." (emphasis added)
How can either of these two doctrines be biblically derived? They cannot! The Catholic Church has long acknowledged that the role they give Mary cannot be supported by Scripture alone, so now both the Catholic and Anglican churches have admitted through the publication of this document that these teachings are based upon mere human
tradition. In the distant past, someone decided that honoring Mary in this way would be "nice," or perhaps he used the word "appropriate," because she was chosen by God to bear His Son in her womb, and besides, she seems to be such a good woman. However, the Scriptures call for no such elevation in status, and they certainly never claim that she
lived a perfect, sinless life! Now the Roman Catholic Church has gone so far as to claim she is co-savior with Christ! Such presumption seems beyond the bounds of honest, spiritual reasoning, but the Catholic Church has similarly declared Sunday to be the day of worship, replacing God's Sabbath. They have published articles openly admitting that, if
one uses the Bible alone, then the Sabbath is the only acceptable day of worship. In those same articles, they have also been honest in stating that they have made this change from Sabbath to Sunday on their own authority. On these issues, their presumption is not hidden! But this is arrogant and bold hubris on a massive scale, enabled only because
Satan has managed to deceive the whole world (Revelation 12:9). The overwhelming majority of people calling themselves Christian are so unconcerned—that is, tolerant and careless—they live thinking that it does not matter to God. John W. Ritenbaugh Presumption and Divine Justice (Part One) Page 23 Proverbs 14:12 Not all presumption is
careless drifting. Unfortunately, strong evidence exists to show that much of modern liberalism in religion was deliberately planned and executed. A Layman's Guide to Protestant Theology by William Hordern, p. 74, refers to this: The method of liberalism includes the attempt to modernize Christianity. The world, liberals argue, has changed radically
since the early creeds of Christendom were formulated; this makes the creeds sound archaic and unreal to modern man. We have to rethink Christianity in thought forms which the modern world can comprehend. Fosdick argued that we must express the essence of Christianity, its "abiding experiences," but that we must not identify these with the
"changing categories" in which they have been expressed in the past. For example, says Fosdick, an abiding experience of Christianity has been its conviction that God will triumph over evil. This has been traditionally pictured in the category of Christ's second coming on the clouds to destroy evil and set up good. We can no longer retain the outworn
category, but we can still believe the truth which this ancient thought form was trying to express. We can continue to work in the faith that, through His devoted followers, God is now building His Kingdom and that there will be a renewing of life, individual and social, to bring it into conformity with the will of God. The essence of the faith is thus
retained, argues Fosdick, which the thought form in which it was once clothed has been abandoned. A second aspect of the method of liberalism is its refusal to accept religious belief on authority alone. Instead, it insists that all beliefs must pass the bar of reason and experience. Man's mind is capable of thinking God's thoughts after Him. Man's
intuitions and reason are the best clues that we have to the nature of God. The mind must be kept open to all truth regardless of from whence it comes. This means that the liberal must have an open mind; no questions are closed. New facts may change the convictions that have become hallowed by custom and time. The liberal will venture forth into
the unknown, firmly believing that all truth must be God's truth. In this spirit, the liberal accepts the higher criticism of the Bible and the theory of evolution. He refuses to have a religion that is afraid of truth or that tries to protect itself from critical examination. (emphasis added) Is it any wonder, when those who are supposed to be the primary
protectors of religious purity think the way they do, that the laity behaves as they do? Does it really make any difference? Certainly, because the almighty God on high definitely thinks it makes a difference! Hardly anything more clearly illustrates the self-deceived perverseness of human nature as its presumptuous additions of the observation of
Christmas and Easter to the worship of the God of the Bible. That Jesus was born in Bethlehem of Judea is indisputable, but among other things, He was not born on December 25, nor did anybody exchange gifts on that date. Scripture nowhere says there were three wise men, and it is clear they gave gifts only to Christ as King. Regarding Easter,
Jesus was not resurrected on a Sunday morning, nor was He crucified on a Friday afternoon. It is impossible to squeeze three days and three nights, which Jesus Himself said would be the length of time He would spend in the tomb (Matthew 12:40), between Friday afternoon and Sunday morning. Even so, fantastically detailed and emotionally
appealing traditions have presumptuously been built around both these events and have been taught to a deceived public as though they were true. Beyond what has been already mentioned regarding these days, where in God's Word does He command that we believe and do these commonly accepted practices? Men have presumptuously taken them
upon themselves. The addition of Christmas and Easter to Christianity happened so long ago that they have come to be accepted as part of the Christian religion, and most people celebrate them without thought. Nevertheless, adding to so-called Christian beliefs has not ended—in fact, it is still happening. The late Pope John Paul II was an ardent
ecumenist. He circled the globe many times in his travels and embraced in conference many non-Catholics in his effort to bring all into one fold. His successor, Pope Benedict XVI, has pledged to continue that effort. Recently, their representatives achieved a decisive victory in forging a much closer alliance with the Anglican Church. However,
Anglican leaders could take this step only by abandoning the firm foundation of a former doctrine and thus joining Catholics in accepting a presumptuous addition that the latter already believe. A headline in the Seattle Post Intelligencer, May 17, 2005, reads, "Catholics, Anglicans reach accord on Mary: Statement closes big gap between churches."
The article explains: The historical separation between Roman Catholics and Anglicans has narrowed after both found common ground on the position of Mary, mother of Jesus, according to a document conceived at the highest church levels. . . . Anglicans, already close to Catholics because of liturgy and traditions, have moved even closer through
their understanding of Mary as outlined in the joint statement, which took five years and an international committee to complete. Bringing back the departed brethren has been a strong focus of the Catholic Church since the Counter-Reformation that followed the Protestant Reformation, which had dealt Catholicism a powerful blow in the sixteenth
century. However, it was not until the "New Age Movement" began in earnest during the mid-1970s—with its strong, insistent call for a paradigm shift toward greater tolerance and radical thinking in religious beliefs and values—that the stage was set for ecumenical efforts to succeed. The following quotation from the same article publicly undressed,
as it were, the Anglican Church: The document seeks to transcend past controversies on Catholic dogma, including the Immaculate Conception and the Assumption of Mary. While not spelled out specifically in the Bible, such beliefs can be interpreted through Scripture, according to the 80-paragraph document. The result might be an elevation, or at
least a heightened acknowledgment, of the place of Mary—particularly for Anglicans, the denomination born in England during the Reformation and called the Episcopal Church in the United States. Anglicanism is considered closest to Catholicism because it gives Mary a pre-eminent place among the saints, includes her in Communion prayers and
holds six Marian feast days. Among other matters, Catholics and Protestants disagree over the Catholic dogmas of the Immaculate Conception—the assertion that Mary lived a life free from sin from the moment she was conceived—and the Assumption, the belief that her body and soul were taken into heaven when her earthly life ended. Those
dogmas have "created problems not only for Anglicans but also for other Christians," the document said, largely because they are not explicitly supported by Scripture. But those dogmas also "can be said to be consonant with the teaching of the Scriptures and the ancient common traditions," said the document, titled "Mary: Grace and Hope in
Christ." (emphasis added) How can either of these two doctrines be biblically derived? They cannot! The Catholic Church has long acknowledged that the role they give Mary cannot be supported by Scripture alone, so now both the Catholic and Anglican churches have admitted through the publication of this document that these teachings are based
upon mere human tradition. In the distant past, someone decided that honoring Mary in this way would be "nice," or perhaps he used the word "appropriate," because she was chosen by God to bear His Son in her womb, and besides, she seems to be such a good woman. However, the Scriptures call for no such elevation in status, and they certainly
never claim that she lived a perfect, sinless life! Now the Roman Catholic Church has gone so far as to claim she is co-savior with Christ! Such presumption seems beyond the bounds of honest, spiritual reasoning, but the Catholic Church has similarly declared Sunday to be the day of worship, replacing God's Sabbath. They have published articles
openly admitting that, if one uses the Bible alone, then the Sabbath is the only acceptable day of worship. In those same articles, they have also been honest in stating that they have made this change from Sabbath to Sunday on their own authority. On these issues, their presumption is not hidden! But this is arrogant and bold hubris on a massive
scale, enabled only because Satan has managed to deceive the whole world (Revelation 12:9). The overwhelming majority of people calling themselves Christian are so unconcerned—that is, tolerant and careless—they live thinking that it does not matter to God. John W. Ritenbaugh Presumption and Divine Justice (Part One) Page 24 Ephesians 5:21
Why is submitting so difficult? There are two basic reasons: education and attitudes. The one occurs because we all want to be free. Everyone wants to have more liberty than he has right now. Liberty is a major theme in the Bible, but we have a problem: We have been mis-educated. Because of this mis-education, each of us puts a different spin on



what it means to be free. Being free does not mean the same thing to every person because the same things are not equally important to everybody. Some people have placed their spin on freedom, because of their circumstances, as a need for more food. Other people want to be free to exercise their sexual passions with a great deal more liberty.
Everybody puts a little bit different twist on what he or she would like to be free to do. Why? Peter writes, . . . knowing that you were not redeemed with corruptible things, like silver or gold, from your aimless conduct [conduct going nowhere] received by tradition from your fathers. . . . (I Peter 1:18) Tradition is that cultural way, method, or outlook
that is imposed on us from birth. The influences of our culture are layered on us like an onion. What layers of culture and therefore, traditions, heaped on us? The initial layer is impressed on us by the home, the family—or the lack thereof. It begins to set our minds about what is important in life. Then there is a slightly larger segment—the
neighborhood. At first, the neighborhood does not have a great deal of influence, but once we begin to expand our lives outside of the home, mother's and dad's influence slowly begin to wane. Our peers in our neighborhood begin to impress upon us a little bit broader cultural layer because we have escaped, as it were, from the home and have now
gone out into the neighborhood. We keep layering it out: The city has an impact on us, the state, the region, and then the nation. Peter said that we have been redeemed from tradition. In the United States, this thing about tradition has become crazy. One of the buzzwords of our time is multiculturalism. We have people in the United States who want
to make sure that English is not the official language of the nation because they want to hang on to another culture. It used to be that, when people immigrated to our nation, they strove to conform to the American culture and tradition. They wanted to become full-fledged Americans. So what did they have to do in order to do that? They had to submit
to the customs and traditions of their new homeland. But today there is a powerful drive to get people to do just the opposite, to hold on to the customs and traditions of their former homelands. This process is helping to tear the nation apart! We are slowly being driven toward an absolute confusion of ideas because these cultures cannot agree. We
have an environment ready-made for conflict—unless someone submits. The world is the way it is because Adam and Eve took of the Tree of the Knowledge of Good and Evil, which indicates knowledge from many sources. This was sort of a preview of multiculturalism—knowledge from many sources without the spiritual guidance of God. We have to
get God into the picture. Therefore, brethren, stand fast and hold the traditions which you were taught, whether by word or our epistle. (I Thessalonians 2:15) God has His traditions too! On the one hand, we have the traditions that God is teaching us through His Word, through His ministers. He has traditions to which He wants His Family to
conform. But we have brought traditions with us out of the world. It sets the stage for conflict! The traditions of God and the traditions that we have from the world will not mesh! When we add to this our desire to be free, it makes an interesting mess! But we command you, brethren, in the name of our Lord Jesus Christ, that you withdraw from every
brother who walks disorderly and not according to the tradition which he received from us. (II Thessalonians 3:6) The major difference is that His traditions are right and true, and they work! However, because conversion is a process, and because we do not instantly and magically know all of God's traditions, we all bring our former traditions into the
church with us. Thus, the church is set up for conflict, which is a major reason why Paul wrote the book of Ephesians. It shows that for there to be unity, both Israelite and Gentile have to submit to Christ because both of their cultures and traditions are wrong! Again, we have been mis-educated by the traditions of family, society, region, state, and
nation. We carry those characteristics with us. Not every one of them is wrong, but they do set us up for conflict with God and with each other. Only the traditions of God are completely right and true and will produce the right things. When there is conflict between the traditions that we have brought in to the church and God's traditions, we have to
submit to God because we are not free to do as we please. If we do as we please because we put our own particular spin on what we think liberty is, it will bring us into conflict with God—and that is not nice! It is detrimental to one's spiritual health and one's relationship with God! The second reason we have trouble is because our attitudes are
perverted. And you He made alive, who were dead in trespasses and sins, in which you once walked according to the course of this world, according to the prince of the power of the air, the spirit who now works in the sons of disobedience, among whom also we all once conducted ourselves in the lusts of our flesh [notice what drives human beings:
This wicked spirit is motivating the lusts of our flesh], fulfilling the desires of the flesh and of the mind, and were by nature children of wrath, just as the others. (Ephesians 2:1-3) There is a spirit characterized by desire—lust—to have it our way. Mis-education combined with negative attitudes equals conflict. Human nature is a package of attitudes
dominated by the desire to gratify the self. That is why there is so much conflict (see James 4:1-3). Our desires—whether it is husband and wife in marriage, or in business, or in politics among nations—keep crashing into one another. Conflict will never end until everyone is keeping the traditions of God. That is why we are in the process of
conversion. It is our responsibility to convert over to God's traditions so that we stop crashing into one another. We have to overcome this mis-education and this attitude to gratify the self. Satan is ultimately the source of both of these. We have to recognize that we are still influenced and that we pick up on his broadcasts. It makes submitting so
difficult. The adversary is still working and bringing about conflict. Anywhere Satan goes, conflict erupts. He is a master at producing it. Liberty without guidelines (like laws, principles, doctrines, policies, or even the example of another person) to which one submits (meaning we as individuals submit through self-control or self-governing) will turn
into chaos because of the desire for the power to control. The desire to control is what we would call freedom—Iliberty. That is why there are so many horrible divorces and re-marriages. Submission, whether accepted willingly or grudgingly, is a necessity. It is better to accept it and do it grudgingly than not to do it at all. We have to understand, then,
that there is authority. It may be God, another human being, a law, a precedent, etc., but there will be an authority. It is an unavoidable fact of life. We face it all the time. Everybody lives under authority, and everybody must submit, even if it is only to the laws of nature—there is hardly a person who will not submit to the law of gravity while standing
on the edge of a thousand-foot drop. It is that simple. Thus, because we step away from the cliff and not over it, we have submitted to a law. Why? Because we want to preserve our liberty, our desire to live. We know if we break that law—if we do not submit to it—it will break us to bits at the bottom of the cliff. Notice that this subject has a broad
application. Submission does not involve only relationships with God or relationships with other people. Submission occurs in almost every area of life, even in submitting to things we would call common sense or the laws of nature. Anybody who has the mind of God will be looking for every opportunity to submit because that is, paradoxically, where
true freedom lies. Recall John 8:32, where Jesus says, "You shall know the truth, and the truth shall make you free." Is not His implication that one shall be free only if he submits to the truth? Knowing the truth is not enough; liberty comes to those who submit to the truth. If one is standing on the edge of a thousand-foot drop, common sense and the
truth of God say that one should obey the law of gravity—unless one desires to give up his freedom to live. True liberty consists of submitting to truth. It is the liberty God wants us to have. John W. Ritenbaugh (1932-2023) Submitting (Part 1) Page 25 Genesis 1:26-27 The word "image" is translated from the Hebrew tselem, and it means "shape,
resemblance, figure, shadow." There is nothing abstract in it. This same word appears in Genesis 5:3: "And Adam lived one hundred and thirty years, and begot a son in his own likeness, after his image [tselem], and named him Seth." Adam lived 130 years and begot a son in his likeness, after his shape, after his resemblance, after his figure, after his
shadow. Absolutely no one argues anywhere about the meaning of "image" here. There is nothing abstract. Even as the animals reproduced after their kind, so did Adam and Eve reproduce after their kind. What they reproduced was in the form and shape of Adam and Eve. It was in their image. Only when we apply this to God do people begin to
question, all on the assumption that God really does not have any shape. They claim that a human-like appearance is something that He uses only when convenient. However, that is not what the Bible testifies. If we desire to be accurate with the Scriptures, we must be consistent with the way the Bible's writers used these words. The same word is
used of Adam and Eve as is used of God. God uses this word in Exodus 20:4—right in the second commandment: "You shall not make for yourself a carved image [tselem] . . .." This is the same word as in Genesis 1:26. Does anybody contend that these carved images do not look like eagles, dragons, snakes, or men or women? No, the image, the idol,
looks like, resembles, the shape, the form, of what it is being copied from. We also find this word in Leviticus 26:1; Psalm 106:19; and Isaiah 40:18-20; 44:9-17. The word tselem appears seventeen times in the Old Testament, and even the liberal Interpreter's Dictionary of the Bible, which goes to great lengths to avoid saying it, admits that concrete
form and physical resemblance must be considered for Genesis 1:26-27: "Perhaps we may conclude that, while much of the thought that there is an external resemblance between God and man may be present, Ezekiel, who was a priest, has it" (vol. II, p. 684). Scripture cannot be broken; it does not contradict itself. The editors of the Interpreter's
Dictionary of the Bible have to admit that tselem carries the meaning of concrete form and physical resemblance. Man looks like God. Continuing the quote: "However cautiously he states it, P [P stands for 'Priestly,' one of the four groups whom critical scholars believe edited the Bible] seems to have reached a measure of abstraction." The editors of
the Interpreter's Dictionary of the Bible are sneaky. "Well, maybe there is a concrete resemblance, and we know that Ezekiel has it, yet the fellow who wrote Genesis 1, perhaps he reached a measure of abstraction." How hard they find it to give up their assumption! The same internal consistency happens with the word "likeness," which translates the
Hebrew word demooth, meaning, "model, shape, fasten, similitude, and bodily resemblance." Notice Genesis 5:1, 3: This is the book of the genealogy of Adam. In the day that God created man, He made him in the likeness [demooth] of God. . . . And Adam lived one hundred and thirty years, and begot a son in his own likeness [demooth], after his
image, and named him Seth. If demooth is used for God's creation of man in His image in Genesis 1:26, and then it appears in Genesis 5:1, 3, do we not have to apply the same discernment about what God intends? Demooth also appears in Isaiah 40:18; Ezekiel 1:5, 10, 13, 16, 22, 26, 28; 10:1, 22. When we study the whole subject, we begin to
understand why Interpreter's Dictionary of the Bible had to write that Ezekiel showed man in physical resemblance to God. John W. Ritenbaugh Image and Likeness of God (Part One) Page 26 Genesis 2:1-3 Because the Sabbath is from creation—and the Creator Himself set the pattern for man by resting on it—it has universal validity. It is not from
one of the patriarchs or Moses or from the Jews because none of these existed when it was created. The Bible shows three times in two verses that God very clearly inspired the seventh day, not a seventh day. God could have ended His creative work at the end of the sixth day because it seemed at that point as though He had provided everything man
needed for life. But He did not complete it then because all man needed was not yet created! The Sabbath is, in fact, THE VERY CROWN of the creation week. It is vital to man's well-being. So God created a period of rest and holy time—a very specific period, as the context shows. God draws our attention to four things He did on that first Sabbath. He
(1) ended His work, (2) rested, (3) blessed the seventh day, and (4) sanctified it. He created something just as surely as He created physical things on the other six days. He is instructing us that, on the Sabbath, creation continued but in a different form, one not outwardly visible. To those with understanding, the Sabbath symbolizes that God is still
creating. Jesus confirms this in John 5:17, when a dispute arises over how to keep the Sabbath. He replies, "My Father has been working until now, and I have been working." The Sabbath is an integral part of the process of creation. God finished the physical part at the end of the sixth day. The spiritual aspect began with the creation of the Sabbath
and continues to this day. Through the sequence of events on the first six days, God created an environment for man and life. But God shows through the creation of the Sabbath that the life-producing process is not complete with just the physical environment. The Sabbath provides an important part in producing spiritual life—life with a dimension
the physical cannot supply. The Sabbath is not an afterthought of a tremendous creation, but a deliberate memorializing of the most enduring thing man knows: time. Time plays a key role in God's spiritual creation. It is as if God says, "Look at what I have made and consider that I am not yet finished creating. I am reproducing Myself, and you can be
a part of My spiritual creation." Of all the offerings, the sin and trespass offerings are the best known and understood because of their clear association with Christ's crucifixion for the sins of the world. At the other end of the spectrum, the peace offering is the least understood because its symbolism, while easy to grasp, is perhaps the most difficult
to experience in actual practice. It is introduced in Leviticus 3:1-5: When his offering is a sacrifice of peace offering, if he offers it of the herd, whether male or female, he shall offer it without blemish before the Lord. And he shall lay his hand on the head of his offering, and kill it at the door of the tabernacle of meeting; and Aaron's sons, the priests
shall sprinkle the blood all around on the altar. Then he shall offer from the sacrifice of the peace offering an offering made by fire to the Lord. The fat that covers the entrails and all the fat that is on the entrails, the two kidneys and the fat that is on them by the flanks, and the fatty lobe attached to the liver above the kidneys, he shall remove; and
Aaron's sons shall burn it on the altar upon the burnt sacrifice, which is on the wood that is on the fire, as an offering made by fire, a sweet aroma to the Lord. Biblical commentators have given this offering a variety of titles. "Peace," "fellowship," "praise," and "thanksgiving" are the most common. However, the Keil-Delitzsch Commentary states that
the most correct is "saving offering" (vol. 1, p. 298). Each title shows a somewhat different aspect of the teaching contained in it. Verse 5 informs us that this too is a sweet-savor offering, indicating that no sin is involved in it, and thus it is most satisfying to God. The word "satisfying" is important to understanding this offering. Verse 5 also shows us
an aspect of the ritual that teaches us about this offering's purpose. It is burnt upon, that is, on top of, the burnt sacrifice, which in turn had the meal offering on top of it. They were not necessarily layered like a sandwich and then all burned at the same time. However, the daily burnt offering was always made first, and it was followed by the meal
offering and the peace offering on the same fire (Keil-Delitzsch, vol. 1, p. 300). The peace offering, then, had to be offered after the other two were already burning. How long after is lost to history, but it could not have been a long time if the same fire was used. Peaceful Communion Leviticus 7:11-18, 29-32 provides more information regarding the
specific distribution of the various parts of this animal sacrifice: This is the law of the sacrifice of peace offerings which he shall offer to the Lord: If he offers it for a thanksgiving, then he shall offer, with the sacrifice of thanksgiving, unleavened cakes mixed with oil, unleavened wafers anointed with oil, or cakes of finely blended flour mixed with oil.
Besides the cakes, as his offering he shall offer leavened bread with the sacrifice of thanksgiving of his peace offering. And from it he shall offer one cake from each offering as a heave offering to the Lord. It shall belong to the priest who sprinkles the blood of the peace offering. The flesh of the sacrifice of his peace offering for thanksgiving shall be
eaten the same day it is offered. He shall not leave any of it until morning. But if the sacrifice of this offering is a vow or a voluntary offering, it shall be eaten the same day that he offers his sacrifice; but on the next day the remainder of it also may be eaten; the remainder of the flesh of the sacrifice on the third day must be burned with fire. And if
any of the flesh of the sacrifice of his peace offering is eaten at all on the third day, it shall not be accepted, nor shall it be imputed to him; whoever offers it shall be an abomination, and the person who eats of it shall bear guilt. . . . He who offers the sacrifice of his peace offering to the Lord shall bring his offering to the Lord from the sacrifice of his
peace offering. His own hands shall bring the offerings made by fire to the Lord. The fat with the breast he shall bring, that the breast may be waved as a wave offering before the Lord. And the priest shall burn the fat on the altar, but the breast shall be Aaron's and his sons'. Also the right thigh you shall give to the priest as a heave offering from the
sacrifices of your peace offerings. We need to understand the order followed here: The offerer brought his offering to the altar, laid his hand on it, and slew it. The priest sprinkled the blood upon the altar and around it. The animal was then cut up, and God's portion—almost entirely fat, besides the two kidneys—was placed on top of the already
burning burnt and meal offerings. Then the priest received the breast and right shoulder for himself and his children, and the offerer received the remainder of the animal to eat. However, it had to be eaten within one day if it was a thank offering or within two days if it was a vow or voluntary offering. If any remained on the third day, it had to be
burned. In this process, the major teaching of the peace offering is revealed. Recall that the burning on the altar of the sweet-savor offerings pictures God consuming a meal and being satisfied. Likewise, the priest receiving his portion shows him being satisfied, and the offerer with his portion is also satisfied. "Filled," "gratified," "contented,"
"accepted," "convinced," "supplied," "persuaded,"” "pleased," and "assured" all capture the intent of the symbolism. In addition, since all parties—God, priest, and man—share the same meal and satisfaction, it shows all in peaceful communion or fellowship. Because it was placed in sequence on top of the other two offerings, the peace offering is
directly connected to them, and thus it depicts the effect of perfect devotion to God and man: peaceful satisfaction and fellowship, the fruit of devotedly keeping the two great commandments of the law. In this sacrifice Christ symbolically plays all three parts: He is the offering, sacrificing His life in service; He is the priest, serving mankind at the
altar as Mediator; and He is the offerer, bringing His sacrifice to the altar. The altar, the place of meeting for all three, represents sacrificial services and devotion to God that give Him satisfaction and result in our acceptance. The peace offering shows man, as Christ, accepted, fed, strengthened, and satisfied by sacrifice, teaching that sacrifice is
indeed the essence, the heart and core, the essential element, of love whether to God or man. More specifically, it shows us that sacrifice plays a major role in acceptance before God, spiritual feeding and therefore spiritual strength, and spiritual satisfaction. Devoted people sacrifice for those they love. Thus, sacrifice indicates devotion to God (burnt
offering) and devotion in service to man (meal offering). A Sense of Satisfaction Everyone desires to feel a sense of satisfaction, that all is well. This is largely what we all strive for in life. But how are we trying to achieve it? If we grasp the general instruction contained within the sacrifices, we ought to be able to understand how spiritually damaging
self-centeredness and striving for the wrong goals in life are. Self-centeredness produces the opposite fruit of self-sacrifice. Self-centeredness does not feed and strengthen a sense of satisfaction and contentment. It destroys through spiritual malnutrition, producing a hunger or craving for more of what never satisfies. John simply and practically lays
down this principle in I John 3:16-24: By this we know love, because He laid down His life for us. And we also ought to lay down our lives for the brethren. But whoever has this world's goods, and sees his brother in need, and shuts up his heart from him, how does the love of God abide in him? My little children, let us not love in word or in tongue, but
in deed and in truth. And by this we know that we are of the truth, and shall assure our hearts before Him. For if our heart condemns us, God is greater than our heart, and knows all things. Beloved, if our heart does not condemn us, we have confidence toward God. And whatever we ask we receive from Him, because we keep His commandments and
do those things that are pleasing in His sight. And this is His commandment: that we should believe on the name of His Son Jesus Christ and love one another, as He gave us commandment. Now he who keeps His commandments abides in Him and He in him. And by this we know that He abides in us, by the Spirit which He has given us. In verse 16,
John teaches that we can know love by observing the way Jesus lived His life. He sacrificed His life for us by laying it down each day, as well as in death, setting us an example to follow in our relations with the brethren. In verse 17, he provides a practical illustration of a way we can lay down our life in love. Then, in verse 18, he encourages us not
merely to agree with truth but to take action to meet a brother's need. Verse 19 begins to show the effect of devoted sacrifice to this way of life. The persuasive power of knowing we are doing the right things inspires assurance, confidence, and satisfaction; we feel a positive sense that we are right with God. He then explains that, when these are not
produced—but instead we feel guilt and condemnation because we know we are not doing well, and our concern for not being perfect overwhelms us—we need to go to God for forgiveness because He will forgive. Verse 21 is a subtle encouragement to repent, to turn from our self-centeredness so we can be at peace with God and within ourselves.
Verse 22 discloses the positive effect of laying down our lives in sacrifice for our brethren by devotedly keeping the commandments: answered prayers. Living by faith and displaying it through a life of sacrificial love is the theme of verse 23, and finally, in verse 24, he reveals another positive effect: to know absolutely that He lives in us and we in
Him. Our lives revolve around faith in this knowledge. The question at this point is still, "How are we trying to find satisfaction in life?" We could reword it, "How are we trying to find love, joy, and peace?" The Parable of the Prodigal Son touches on this issue: And not many days after, the younger son gathered all together, journeyed to a far country,
and there wasted his possessions with prodigal living. But when he had spent all, there arose a severe famine in that land, and he began to be in want. Then he went and joined himself to a citizen of that country, and he sent him into his fields to feed swine. And he would gladly have filled his stomach with the pods that the swine ate, and no one gave
him anything. But when he came to himself, he said, "How many of my father's hired servants have bread enough and to spare, and I perish with hunger!" (Luke 15:13-17) Like the young man, we yearn for a feeling of well-being, peace, security, fun, and happiness. Also like him, we pursue after them, attempting to produce them in virtually every way
but the Father's way. We, like him, experience the same empty, hollow, something-is-missing feelings. Some may remember a popular song of a few decades ago sung by Peggy Lee titled "Is That All There Is?" The lyrics dealt with this very subject. The singer recounts having tried so many supposedly exciting and fulfilling things in life yet having
found no lasting satisfaction in any of them. Following each experience, she concludes by asking the question, "Is that all there is?" The song clearly expresses that such a life is not truly fulfilling. What is missing from such a life is the true purpose of life combined with the effort of fulfilling it by living the required way. These three offerings in
Leviticus 1-3 broadly define God's way of life: doing all things within the context of His purpose in love. As we have seen, I John 5:3 defines love as keeping the commandments, and the essence of love is sacrificial giving. Though without the Spirit of God, some people (psychologists, for instance) have figured out much of this. The part they have not
determined through observing humanity is the true purpose of life because God has not revealed it to them. They have, however, found that the essence of love is sacrifice and that doing the right things produces a sense of well-being. Give of Your Best How does God react to those who should know better but live before Him a poor-quality life?
Malachi 1:6-10 pictures God's reaction—He is not pleased: "A son honors his father, and a servant his master. If then I am the Father, where is My honor? And if I am a Master, where is My reverence? says the Lord of hosts to you priests who despise My name. Yet you say, 'In what way have we despised Your name?' You offer defiled food on My altar.
But you say, 'In what way have we defiled You?' By saying, 'The table of the Lord is contemptible.' And when you offer the blind as a sacrifice, is it not evil? And when you offer the lame and sick, is it not evil? Offer it then to your governor! Would he be pleased with you? Would he accept you favorably?" says the Lord of hosts. "But now entreat God's
favor, that He may be gracious to us. While this is being done by your hands, will He accept you favorably?" says the Lord of hosts. "Who is there even among you who would shut the doors, so that you would not kindle fire on My altar in vain? I have no pleasure in you," says the Lord of hosts. Here God indicts the people of Malachi's day for offering
inferior, sometimes even deformed animals on His altar! The spiritual parallel concerns the offering of our lives in service to Him and fellowman. Are we, out of love for God and His people, giving the best we have to offer in life's circumstances? Solomon admonishes in Ecclesiastes 9:10, "Whatever your hand finds to do, do it with your might; for
there is no work or device or knowledge or wisdom in the grave where you are going." A Protestant hymn, "Give of Your Best to the Master," expresses this requirement well. Though God accepts us because of Jesus Christ, He expects us to give the very best we can in return. Luke 22:15-16 specifically concerns Jesus' Passover offering, but we need to
consider its effects in light of the peace offering rather than the sin offering: "Then He said to them, 'With fervent desire I have desired to eat this Passover with you before I suffer; for I say to you, I will no longer eat of it until it is fulfilled in the kingdom of God." First, God is satisfied because man is in communion with Him through Christ, the
offering. Second, man is satisfied because he knows he is accepted by God and in fellowship with Him. Third, the priest is satisfied because, as the common friend of formerly estranged parties, He is happy to see them in fellowship. No wonder Christ desired this particular Passover! It produced the very purpose for which He came. The medium that
brings this all about is sacrifice. It is not just Christ's sacrifice on the stake, for it just culminated a whole series of sacrifices that began in heaven when He sacrificed His glory as God, became a man, and subjected Himself to the Father's will perfectly. Christ's stated desire here is looking forward to God and mankind being in fellowship with each
other in His Kingdom—the ultimate effect of giving the best of ourselves to God following Jesus' example. Recall the thought expressed in I John 3:20: "For if our heart condemns us, God is greater than our heart, and knows all things." This is vitally important to us because we of all people are subject to intense feelings of self-condemnation and guilt
from knowing that we are not living up to God's standard. We truly care about what God thinks of us because we know more than most about Him. Our faith is not to be blind and unthinking but based on truth. Our application of faith in light of this verse necessitates a fascinating balance between two extremes that arise from our more precise
knowledge of God's way. Both extremes are wrong. The first extreme, already noted, is that we live life in constant guilt and fear that God's hammer will fall and smash us to smithereens at any moment due to our imperfections. The second is a laissez-faire, God-is-very-merciful-and-tolerant, He-understands-my-weaknesses attitude. In this extreme,
sins are accepted as part of the normal course of life, and no determined effort is made to overcome them. Some have given in to a particular sin, exclaiming, "God understands my needs." God also understands rebellion. But whatever happened to Jesus' strong admonition, "If your right eye causes you to sin, pluck it out" or "If your right hand causes
you to sin, cut it off" (Matthew 5:29-30)? Certainly, He does not mean this literally, but it illustrates the serious determination, vigor, and strength we are to employ in overcoming sin. Those who minimize sin come close to trampling the Son of God underfoot and putting His sacrifice to an open shame (see Hebrews 6:6; 10:29). How good is the
sacrifice of such a person's life? He is guilty of practicing sin. John writes, "Whoever is born of God does not sin, for His seed remains in him; and he cannot sin, because he has been born of God" (I John 3:9). Later, in Revelation 22:15, he adds, "But outside [the New Jerusalem] are dogs and sorcerers and sexually immoral and murderers and
idolaters, and whoever loves and practices a lie." Such people will not be in God's Kingdom. Their consciences have adjusted in a similar way to the situation in Malachi 1. Sin, a defiled life, is acceptable, and their attitude seems to be that God will just have to be satisfied with children who will not strive to overcome. This is dangerous business indeed
because God says only those who overcome will inherit all things (Revelation 21:7). Is God satisfied with such a situation? Does He not desire a better offering from His children for their welfare and His glory? If He is not content, the fellowship is either already broken or is breaking down. Acceptable to God Our concern, however, is for those who are
striving to overcome but still failing from time to time—those who know they are not living up to the standard and struggle with a guilty conscience and feel their fellowship with God is cut off because of occasional sin. The majority of us probably fall into this category. When we commit the occasional sin, are we no longer acceptable to God? Is our
fellowship truly cut off? While it is true that sin separates us from Him, do we remain unsatisfied because we feel there is no communion? Once again, God's grace rescues us from what would otherwise be an impossible situation. Amidst the first-century church's rather passionate discussions over the applicability of certain portions of the law, Peter
says in Acts 15:10-11: "Now therefore, why do you test God by putting a yoke on the neck of the disciples which neither our fathers nor we were able to bear? But we believe that through the grace of the Lord Jesus Christ we shall be saved in the same manner as they." Peter is acknowledging this very situation, except his reference is to the Old
Covenant. He recognizes that, if we try to be as holy as God is holy in this life through obedience alone, we put ourselves into an impossible situation. It is this fact, in part, that Israel's experiences under the Old Covenant were designed to reveal. Undoubtedly, most Pharisees were sincere in their misguided devotion to God. Paul writes in Romans
10:2 that Israel has "a zeal for God but not according to knowledge," that is, true knowledge. In their efforts to be pure, they added law upon law to try to keep from sinning—and perhaps even add a measure of absolution—but they made matters only more difficult with each new law. The answer to this confounding situation lies in a change of our
natures arising from repentance, receipt of God's Holy Spirit, and—perhaps above all—access to God through Jesus Christ. Through these come fellowship and experience with Them throughout the remainder of life and access to God's merciful grace when we fall short. There can be no doubt we are saved by grace through faith. Our depression and
extreme self-condemnation reveals a lack of faith in God's willingness to forgive upon repentance. Though works are required of us, we cannot earn our way into the Kingdom through them because they will forever fall short in providing payment for sin. Paul confirms, however, that love requires works: "And walk in love, as Christ also has loved us
and given Himself for us, an offering and a sacrifice to God for a sweet-smelling aroma" (Ephesians 5:2). Notice that Paul says Christ has given Himself for us and that the offering he refers to is a sweet savor. Paul's reference, therefore, is not that Christ gave Himself for us as a sin offering but as one not involving sin: He was a burnt, meal, and
peace offering. He gave Himself for us in the manner in which He lived His life. Even as Christ's sin offering is for us, and we find acceptance before God, satisfaction, and peace when we understand and believe that our sins are forgiven, so also is His life, as He lived it, for us. It is as though when God looks at us, He sees Christ! This is an incredibly
wondrous aspect of His grace and part of the doctrine of our being "in Christ," that is, part of the spiritual body of which He is the Head. I Corinthians 12:12 says, "For as the body is one and has many members, but all the members of that one body, being many, are one body, so also is Christ." Ephesians 1:21-23 repeats this concept: [The Father has
raised Christ] far above all principality and power and might and dominion, and every name that is named, not only in this age but also in that which is to come. And He put all things under His feet, and gave Him to be head over all things to the church, which is His body, the fullness of Him who fills all in all. Even though the human body consists of
many parts, it is also an integrated whole. So also is Christ, and thus God "sees" Christ as an integrated whole. Paul uses this same idea in a somewhat different context in Galatians 3:16, 28-29: Now to Abraham and his Seed were the promises made. He does not say, "And to seeds," as of many, but as of one, "And to your Seed," who is Christ. . . .
There is neither Jew nor Greek, there is neither slave nor free, there is neither male nor female; for you are all one in Christ Jesus. And if you are Christ's, then you are Abraham's seed, and heirs according to the promise. It is clear, especially in verse 29, that, concerning the promises, the entire church with all its integrated parts is perceived as being
Christ. This is the source of much of our spiritual strength. It shows us, as "cells" of Christ's body, spiritually nurtured by the food of the altar while in communion with our spiritual Father and His Son, our Savior. This is the food that comes down from heaven (John 6:33, 41, 50-51, 58). It is from certain knowledge of these spiritual truths that we are
moved to take advantage of our acceptance into Their presence. The fruit of this is our confidence and boldness so that we do not unnecessarily condemn ourselves. As mentioned earlier, there is a tension between the two extremes of excessive guilt and feelings of worthlessness in contrast to the casual, careless, irresponsible, "God will just have to
take me as I am" disregard of our responsibility to glorify God in all we think, say, and do. This is why John says, "God is greater than our heart." He is ever willing to accept us as Christ—even though we personally bring Him blemished offerings in our life's experiences—as long as our attitude has not turned to trampling the sacrifice of His Son
underfoot and treating it as a common thing. We will never enter into God's acceptance and fellowship based on any work of offering we sacrifice to Him. The only thing He will accept is the unblemished offering of Christ's life, and because it accompanies or precedes us into His presence, we are accepted, have communion with Him, and are fed. The
Priest's Children Another aspect of this offering is important for us to consider more closely: The priest's children are also specifically named to receive of the peace offering. Notice Leviticus 7:31-32: "And the priest shall burn the fat on the altar, but the breast shall be Aaron's and his sons'. Also the right thigh you shall give to the priest as a heave
offering from the sacrifices of your peace offerings." Compare this with Numbers 18:9-11: This shall be yours of the most holy things reserved from the fire: every offering of theirs, every grain offering and every sin offering and every trespass offering which they render to Me, shall be most holy for you and your sons. In a most holy place you shall eat
it; every male shall eat it. It shall be holy to you. This also is yours: the heave offering of their gift, with all the wave offerings of the children of Israel; I have given them to you, and your sons and daughters with you, as an ordinance forever. Everyone who is clean in your house may eat it. Whom do the priest's children symbolically represent? This is
important because they were also to eat directly of the offering and be satisfied. We have already seen that Christ is symbolically portrayed in several guises, as offerer, offering, and priest. Remember also that Christ is one with the church. We are parts of His body; we are "in Him." The Old Testament also characterizes the church in several symbolic
guises. For example, all of Israel represents the church as the children of God in pilgrimage to its inheritance. At other times, it is specifically represented as those who have made a covenant with God. Here, the priest's children—or at other times, the entire tribe of Levi—symbolize the church in another specific mode: in service to God. In being
permitted to partake of the sacrifices, the priest's children stand for the church in communion with God. God shows through this that he who offered an animal in order to feast with God could not do so without also feasting with God's priests and their children. In this, we have a small window into I John 4:20: "If someone says, 'I love God,' and hates
his brother, he is a liar; for he who does not love his brother whom he has seen, how can he love God whom he has not seen?" It also ties into I John 3:17: "But whoever has this world's goods, and sees his brother in need, and shuts up his heart from him, how does the love of God abide in him?" The two great commandments are absolutely,
inextricably linked, and for them to produce the peaceable fruit of righteousness represented by the peace offering, we must keep them in tandem in real time. Today, all who really have communion with God must share that communion with His priest, Christ, and His "children," the rest of the church, the offerer's brethren. Notice a practical
application of this recorded in Acts 2:41-46: Those who gladly received [Peter's] word were baptized; and that day about three thousand souls were added to them. And they continued steadfastly in the apostles' doctrine and fellowship, in the breaking of bread, and in prayers. Then fear came upon every soul, and many wonders and signs were done
through the apostles. Now all who believed were together, and had all things in common, and sold their possessions and goods, and divided them among all, as anyone had need. So continuing daily with one accord, in the temple, and breaking bread from house to house, they ate their food with gladness and simplicity of heart. It is easy to see the
church's oneness in this practical circumstance. What we do to share in and contribute to this unity is something each of us needs to explore. The possibilities are almost endless, if we keep our eyes and ears open and think of practical applications among those we fellowship with. This is a way to produce peace, and is it not our responsibility to be
both peacemakers and our brother's keeper? The overall lesson we should learn from the peace offering is that it represents the effect, the consequence, of devotion given directly to God and devotion to God given in service to man. This effect is commonly called "peace" and, in an overall sense, pictures all in harmony. We must remember, though,
that "peace," as used in terms of this offering, does not convey mere tranquility. This is why commentators cannot arrive at a consistent name for it. The word connotes a great deal more. Like shalom, it implies abundance in every area of life, even prosperity and good health. It also suggests thankfulness for blessings received and deliverance from
difficulty. Is it any wonder that most researchers feel it was the offering most commonly made? We should make this offering every day—on our knees giving thanks, praise, and blessing to God for His abundant mercy and providence.



